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PREFACE 


The name of Eknath (1528-1609) has asecure and prom- 
inent place in the history of Maharashtra. A native of 
Paithan, he is one of the most famous in that notable line 
of religious poets who made Marathi religious poetry known 
all over India. In the first place, Eknath came of a 
poetical family. His great grandfather was Bhanudas who 
was a poet of considerable ability. And his grandson was 
Mukteshvar who is regarded by many to be Maharashtra’s 
greatest poet. Secondly, Eknath was a teacher of bhakt: 
and emphasized it throughout his life. He was a bhakta 
of the bhaktas, and this phase of his teachings was easily 
the most prominent. Third, Eknath had a prophetic mes- 
sage, in the sense that he condemned the ritualistic and 
superficial phases of religion. He taught that religion was 
essentially a matter of the heart and he lived what he 
taught. He did not hesitate to break away from tradition 
in his daily acts. Although he was a child of his age and 
environment, he lifted it to a higher plane. Fourth, he was 
a man of saintly character. Judged by any standards that 
we know, Eknath does not disillusion us. From whatever 
religious standpoint we view him, we must acknowledge 
the beauty of his personal character. Hence it is fitting 
that the members of other religious faiths, aside from the 
Hindu, should come to know more about this religious 
teacher of Western India who lived in the 16th century. 


April 16th, 1931, WILBUR S, DEMING 
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CHAPTER I 
The Bards of Western India 


Introduction 


The world is slowly learning to-day of the vital 
part that the Maratha poets have played in Indian 
history. The latest important addition to our 
knowledge is Dr. J. E. Abbott’s notable series of 
translations of Mahipati’s lives of the Maratha 
poet-saints. In the opinion of Justice M. G. 
Ranade, there were many resemblances between 
the religious reformers of Western India and the 
Protestant Reformation in Europe. Concerning 
their contribution to the life of India, he once 
wrote: “This religious movement can be traced 
as a steady growth in spiritual virtues. It gave 
us a literature of considerable value in the verna- 
cular language of the country. It modified the 
strictness of the old spirit of caste exclusiveness. 
It raised the Shudra classes to a position of 
Spiritual power and social importance, almost 
equal to that of the Brahmans. It gave sanctity 
to the family relations and raised the status of 
women. It made the nation more humane, at 
the same time more prone to hold together by 
mutual toleration. It subordinated the importance 
of rites and ceremonies, and of pilgrimages and 
fasts, and of learning and contemplation, to the 
higher excellence of worship by means of love 
and faith. It checked the excesses of polytheism. 


1 


_EKNATH 


It tended in all these ways to raise the nation 
generally to a higher level of capacity, both of 
thought and action,and prepared it, in a way no 
other nation in India was prepared, to take the 
lead in re-establishing a united native power in 
the place of foreign domination.”1 There is con- 
siderable difference of opinion as to this appraisal 
by Mr. Ranade and some believe that he has 
over-estimated the significance of the Maratha 

oet-saints. Yet none would deny that through 
them Maharashtra has exerted a profound influ- 
ence in the religious history of India. 


The Setting 


The word Maharashtra usually refers to the 
Western part of the Deccan Plateau, stretching 
inland from the Western Ghats or mountain 
ranges. It includes the districts of Ahmednagar, 
Poona, Aurangabad, Sholapur, Kolhapur, Bija- 
pur, and Satara. It is not a very fertile country, 
the scanty rainfall and the poor soil causing 
occasional famines. Grain and cotton are the 
two staple crops. There is little doubt but that 
the rigorous nature of the country has had a 
dominant influence on the character of the Ma- 
ratha people. 


It was not an area populated by prosperous 
cities. It was, on the other hand, a country 
dotted with villages, the inhabitants of which 
were waging an incessant warfare with nature. 
It was a constant stfuggle for existence. As a 


1 Ranade p, 171-172. 
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‘result, self-reliance, courage, fearlessness and 
democratic fellowship became typical of the 
people. Fhe women worked in the fields along 
with the men and had an important place in 
the social life of the village. In common with 
other parts of the world, this preoccupation 
with a grinding routine did not preclude religious, 
interests but rather encouraged them. In living 
close to the soil, the people never lost sight of 
their dependance upon a power greater than 
themselves. 


As the story of this hardy people is traced, 
the influence of the language upon their lives is 
very clear. It was not so mucha development 
of prose literature which welded them together. 
Until the 18th century there was no me 
literature worth mentioning. It was the use of 
Marathi poetry as a medium for religious expres 
sion instead of the time honoured Sanskrit 
which had such a revolutionary effect. This 
brought religion into the experience of the com- 
mon people. and developed a Hindu group con 
‘sciousness. Thisenabled travelling minstrels to» 
wander up and down the country singing their 
ballads and abhangs which the people, yoricy 


memorized. pin 


The Bhakti Maseihient 
Who were these poéts and what was the 
significance of their views which they zea- 
lously spread among the people? Bhakti as 
a system of religious belief has not been 
| 3 
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limited to Western India; far from it. South 
India can boast of a long line of saints who as 
bhaktas have sung God’s praises. It was in Bengal 
that the Chaitanya movement became a mighty 
influence among the people. But the bhakts of 
Western India is different from that in some 
sections in that it is free from the erotic element. 
There is nosensual note in the songs sung by the 
Pandharpur saints. Their thoughts centred upon 
the nobler phases of Krishna’s character. 


The Maratha bhaktas recalled the people to 
atheistic conception of God. This does not mean 
that they ceased to be idolaters or that they 
repudiated the Hindu pantheon. It simply means 
that they emphasized the one God as the object 
of their daily devotion. This God was a God of 
noble attributes. The ethical tone of the songs 
of the Maratha saintsis high. Andthis God saves 
his human children because he has mercy on 
them. The Maratha poets, like Christian preachers 
to-day, thus preached salvation by God's grace. 
Of course it is not possible to press the analogy 
too far, as there are serious and fundamental 
. differences between the Hindu and Christian 
doctrines of salvation by grace. Nevertheless 
there are similarities. These bhakti poets taught 
that if there was repentance in the heart of the 
believer and if the believer threw himself or herself 
on God’s mercy, then salvation could be attained. 
This salvation involved being united to God in 
bonds of love and going to a heavenly realm, 
after death. It is different from the salvation 
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taught by the Vedantic philosophy. One need 
not seek a laborious accumulation of spiritual 
knowledge or plunge into ascetic practices or 
perform meritorious deeds. The best and most 
direct approach to God was by the path of loving 
devotion. 


It is not difficult for the reader to thus see 
resemblances between their teachings and the 
Christian religion. Were they directly or indirectly 
influenced by Christian thought ? If so, to what 
extent? This is a problem that has never been 
solved and about which there is a considerable 
difference of opinion. Dr. Macnicol quotes 
Professor Garbe as holding the view that the 
bhakti of Ramanuja was influenced by the Nesto- 
rians of South India.! Similarly in the writings 
of the Maratha poets there are passages which 
bear a striking resemblance to Christian thought 
and language. In Dnyaneshvar it is said that 
Krishna makes thosé devoted to him ‘fit for the. 
kingdom of heaven (Vaikunth).2, Namdev has the 
following passage in one of his poems: ‘When a 
man breaketh with his family and all his friends, 
then the carpenter of his own accord cometh to 
him.”* Tukaram says, ‘Whatever keepeth you from 
God, be it your father or mother, giveitup.” There 
are many other similar passages which strike a 
parallel with Biblical sayings. If there is no 
trace of Christian influence in the writings of the 


1 Theism p, 277, 2 Ibid p, 278, 
3 Ibid p. 278, 4 Ibid p. 279, 
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Maratha saints, we can only conclude that the 
parallelisms are a striking coincidence. 


Professor Otto, who has made a special 
study of bhakti, also reminds us that we must 
not press this resemblance too far. He points 
out the distinction between Hindu mukti and 
Luther’s famous doctrine. One essential differ- 
ence is involved in the attitude toward right- 
eousness. ‘In the Indian doctrine of salvation 
the interest is centred in samsara and nirvana, 
in man’s attachment to earthly things and his 
deliverance therefrom. For the Biblical Chris- 
tian, the interest is centred in true righteousness, 
a righteousness that even avails before God.... In 
the parable of the Prodigal Son, it is not an 
Ishvara who saves from samsara that speaks to 
us, but a God who seeks and calls sinners, and. 
in love has compassion on the lost.” 


The father of Maharashtra bhaktt was Dnyan- 
eshvar who lived at the end of the 13th century 
and who wrote a Marathi commentary on the 
Bhagavad-Gita called the Dnyaneshvari. Like 
his successors, with the exception of Ramdas, 
Dnyaneshvar centred his worship at Pandharput, 
that sacred Deccan city on the banks of the” 
Bhima river. Here the traveller will find a 
number of imposing temples along the river bank, 
approached by flights of stone steps. There is 
the sacred linga set up by Pundalik. Other 
temples are dedicated to Khandoba, Ramchandra, 


1 Otto. p. 58. 2 Deming p. 15. 
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Ganapati, Chandrabhaga, Marutiand Vishnu ; but 
the chief temple is that of Vithoba, situated in 
the centre of the city. Surrounded by a courtyard, 
the chief entrance is by the East gate where Nam- 
dev took samadhi. Inside the courtyard are many 
little shrines, small living rooms, store houses 
and other chambers. The central shrine, con- 
Structed in the Hemadpanti style of the 12th 
century, is approached by a long vestibule. 
Westerners are only allowed access to the roof 
and therefore cannot gaze on the sacred image 
of Vithoba in his small, dark shrine. 


Although Dnyaneshvar wrote as a bhakta, 
revealing the influence of the Bhagavatas, he 
also taught pantheistic ideas (advaita) and stressed 
the merits of yoga practices. In this blending of 
Vedantic and bhakti doctrines he was followed by 
the other poets. Dr Macnicol has given us a brief 
glimpse of the Dnyaneshvari’s poetry in the 
following beautiful translation : 


THE RAPTURE OF DEVOTION. (KRISHNA SPEAKING) 


“Dancing they sing my praises; surely not 

For them rites of atonement,—nay I wot, 

Sin’s very name’s forgot. 

The mind and heart ask, “ What shall we restrain ? ” 
The sacred stream cries, “ All my cleansing’s vain, 
Since here there is no stain.” 

Thus by the praises of my name they slay 

The world’s distress ; hark, how it echoes gay 

With happy holiday. 


1 Edwards p. 52-53, 
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The same to them the monarch or his thrall, 
The high or low,—themselves alike to all 
A place of festival. 


To heaven they seldom go, but earth they fill 
Brim full of heaven, chanting my name until 
The world is cleansed from ill. 


For not in heaven I dwell; nor in the sky 
In the sun’s orb ; than yogz’s visions high 
Far higher still am I. 


Not in such places, Pandav, I abide, 
But those who sing my praises far and wide, 
Within their hearts I hide. 


How glad of heart are they beholding me. 
Forgot are time and place; where’er they be, 
There sing they joyfully. 


And they, the while my name they celebrate 
In endless song, with limpid thought debate 
Upon the soul’s estate.”! 


The next important bhakia was Namdev who 
probably lived at the end of the 14th century. 
He came of a gifted family, all the members of 
which were able to write poetry. A tailor by 
birth and occupation, he spent most of his life 
in propagating bhakti. He is remembered as 
far North as the Punjab where there is a shrine 
dedicated to him. Namdev’s uncompromising 
references to idolatry are an indication that he 
came under Muhammadan influence and this is 
not surprising as Muslim influence was very 
powerful during that period. Namdev was born 
in Pandharpur about 1270. A. D. and much of 


a 


1 Macnicol p. 36. 
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his life was spent there.’ In the following poem 
we have a glimpse of Namdev’s religious ex- 
perience ; both his disillusionments and his faith 
in bhakti: 


‘From Vedic students first the truth I sought, 

And found them full of “Thou shalt,’’ “ Thou shalt 
not.” 

Never shall they possess tranquillity, 

For mighty in them is the power of me. 


From scripture scholars sought once again 
The form divine, but found them rent in twain. 
Not one agrees with what the others say, 

But pride and error lead them all astray. 


Next in Purans I sought that form so fair, 

But still, alas, no place of rest was there. 

The preachers preach of Brahm but set their mind 
On lust, and so true peace they never find. 


Ask of the Haridas the way devout; 

You'll find in him no faith at all but doubt. 

He tells in words the name’s high excellence, 
While all the time engrossed with things of sense. 


Weary with seeking, here at last am I. 

Low at thy feet, O Pandurang, I lie. 

My worldly life is full of fears, but thou 

(Tis Nama cries) O save me, save me now.” 


The most popular poet-saint of Maharashtra 
is Tukaram, who lived in the 17th century and 
was a contemporary of Shivaji and Ramdas, 
Born in the village of Dehu in 1608, he was a 
shopkeeper before he heard the call of Vithoba 
of Pandharpur. In spite of poverty and the 


1 Bhandarkar p, 89. 2 Macnicol p. 45. 
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daily scoldings of an harassed wife, Tukaram 
gave himself whole-heartedly to the life of a 
bhakta. His poetry is of a‘deeply devotional 
nature, reflecting his various moods, and it has 
never ceased to grip the hearts of the simple 
Deccan villagers. His great theme was loving 
devotion to Vithoba, and in his stirring abhangs 
he has told us of his longing for God, his sense 
of need, and of his trust and humility. A few 
references in his poetry reveal that he also ac- 
cepted the monistic teachings of Hindu philoso- 
phy although he did not emphasize them. Many 
of his abhangs have been translated into English 
by Fraser and Marathe.! His hunger for God 
and his faith in God’s answer to this hunger are 
well expressed in the following lines which un- 
doubtedly are a revelation of his own spiritual 
experience : 
‘O save me, save me, Mightiest, 
Save me and set me free. 
O let the love that fills my breast 
Cling to thee lovingly. 
Grant me to taste how sweet thou art ; 
Grant me but this I pray, 
And never shall my love depart 
Or turn from thee away. 
Then I thy name shall magnify 
“And tell thy praise abroad, 
For very love and gladness I 
Shall dance before my God. 
Grant to me, Vitthal, that I rest 
Thy blessed feet beside ; 
Ah, give me this, the dearest, best, 
___And I am satisfied.” | 
ae KR. E. Vol..-12,, pb. 466. 2 Macnicol p. 66. 
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‘Holding my hand thou leadest me, 
My comrade everywhere. 
As I go on and lean on thee, 
My burden thou dost bear. 
If, as I go, in my distress 
I frantic words should say, 
Thou settest right my foolishness 
And tak’st my shame away. 


Thus thou to me new hope dost send, 
A new world bringest in; 

Now know I every man a friend 
And all I meet my kin. 

So like a happy child I play 
In thy dear world, O God, 

And everywhere, I, Tuka, say, 
Thy bliss is spread abroad.”! 

Ramdas, the preceptor of Shivaji, was born in 
the same year as Tukaram but outlived his con- 
temporary by 32 years, passing on at the age of 
73. He differs from the other saints in that he 
centred his worship on Rama rather than 
Krishna, both being incarnations of the Hindu 
God Vishnu. He also was a much more practical 
type than most of the other saints, not merely 
in his attitude toward worldly interests but also 
in his genius as an organizer. Still again, he was 
unique in his emphasis on Hindu monistic 
philosophy and the Sankhyan theories of crea- 
tion. His magnus opus, the Dasbodh, has almost 
no bhakti in its 20 chapters and is really a trea- 
tise on orthodox Hindu teachings, together with 
much practical advice. But in his shorter poems. 


Ramdas showed his devotional fervour and there-- 


1 Macnicol p, 71. 
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fore should be included among the bhakts 
poets. His historical significance is derived from 
his intimate associations with Shivaji, the latter 
conferring upon him the hill fort at Parali for 
the headquarters of his movement. This move- 
ment still survives but is only a shell of its 
former glory. In verses like the following, Ram- 
das reveals his hunger for God’s help: 


“O Rama, every day I have been consumed by repen- 
tance, 

And my unsteady mind cannot be restrained, 

O thou who art merciful to the poor, 

Remove from me this maya which produces illusion, 

And hasten to me, for without thee I become fatigued, 

_ I have spent all my life without worshipping thee. 

And have regarded friends and wealth with selfishness 
and envy. 

O Lord of the Raghus, grant me a mind like thine, 

So that in giving up all I may cling to thee in faith. 

Happiness cannot be found by satisfying the passions, 

And without thee, O Lord of the Raghus, everything is 


vain. 
Bless me therefore with thy goodness and remove all my 
sin, ' :* 
So that I may be filled with Brahman.’! e 


Moropant, who was born near Kolhapur in 
1729, is considered by some to be the greatest 
poet of Maharashtra. Hisintimate knowledge of 
Sanskrit enabled him to make free use of it in his 
Marathi poetry and his genius for rhyming was 
frequently carried to excess. For example, he 
sometimes made whole half lines to rhyme. He 


1 Deming p. 94. 
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often used his own name, which means peacock, 
thus indulging in his love for puns. Although he 
does not speak to the heart as did Tukaram, his 
poetry has beautiful imagery and is greatly 
admired in Maharashtra. Dr. Abbott has trans- 
lated the following prayer, taken from Moropant’s 
Kavyasangraha: 

‘O Shri Ram, O thou with the complexion of a dark 
cloud, O Home of Joy, O noble Ram. May the 
moonlight from the crescent on Thy toe nails, drive 
away my darkness. 

2. For this, O Lord, I am continually repeating Thy 
name, O Compassionate One, I beseech Thee to so 
act, that I, Thy lowly servant, may be delivered 
from the three forms of affliction. 

3. O God, put me to Thy service, I who am fitted to 
be thy servant. May Thy hand be an umbrella 
over my burning head. 


4. O Ram, Thou art the prompt protector of those 
who come to Thee as suppliants. And this being so, 
how is it that this lowly one should have any fear ? 

5. In crossing the river of Maya, O Ram, Thy feet 

are the linked pumpkin float. These feet have been 
. atly loved as friends by the hearts of Sadhus. 

6. The life of fish is water. So Thou art the only life 
of the lowly. Now I, O Lord, am suffering from 
the triple afflictions. Thou art the chief strength of 
those whose efforts fail. 

7. O Thou, who welcomest suppliants, I, a sinner, 
have come as a suppliant. O Brother to the lowly, 
Thou wilt not betray Thy suppliants. 

8. The whole universe trusts in Thee that Thou dost 
protect the lowly. In whatever distress, if any one 
cries out, “Come to my help,” Thou dost not neg- 
lect him. 
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9. If Thy might shall care tor me at this time, then 
Thou hast preserved all (Thy reputation), but if not, 
then it is because Thy victorious power has_wither- 
ed away. 

10. If even a cow were sinking in a mud hole, a king 
would save her. — If, therefore, Thy feet do not save 
me, a lowly one, what is their worth ?”* 


It is to Mahipati who was born in 1715 A.D. 
that we are most indebted for our knowledge of 
the bhakti poet-saints of Maharashtra. As a 
young man he was a town clerk in Taharabad 
of the Ahmednagar district. He was both hand- 
some in appearance and devoted to the religious 
life. One day while sitting in the act of worship, 
he was suddenly interrupted by an official mes- 
senger who would brook no delay. Mahipati 
obediently went along with the messenger but 
made a vow after he finished his task that he 
would forsake his ancestral calling. Shortly 
after, Tukaram appeared to him in a vision an 
inspired him to begin writing the biographies of — 
the Maratha poet-saints. From thenceforth, he 
devoted his life to this chosen task, travelling. 
about the country in search of information, and, 
as a result, we to-day have a knowledge of those _ 
bhakti poets. In this notable succession of 
poet-saints, Eknath has a worthy and important 
place, coming between Namdev and Tukaram. 


The Bhakti Influence To-day 
The bhakti poets belong to the past but their 
influence emerges in the present. There is no 
1 Stotramala p. 99. 2 Ibid p. 155. 
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worthy successor living to-day who can be ranked 
with these seers of old whose messages have 
penetrated deeply into the religious consciousness 
of Maharashtra. Twice a year the pilgrims 
wend their way across the Deccan plains to the 
sacred city of Pandharpur. Here they throng 
into the temples, bathe in the sacred Bhima, 
catch a fleeting glimpse of Vithoba, and return 
to their village homes with grateful hearts. To 
this shrine come many others during the year. 
Some measure their length as they go; others 
toll the distance, with gunny sacking around 
their bodies ; still others journey along in small 
groups on foot. And as they go they live in the 
memories of the past and they chant the fami- 
liar refrain: ‘Dnyanoba, Tukoba, Dnyanoba, 


imdasi movement no longer makes a 
appeal or draws crowds. Parali_ hil] 
gad) is not a rival of Pandharpur. But 
a year at the Dasanavami, about 5,000 
le gather on the hill to celebrate the cere- 
i€S in connection with the death of Ramdas. 
1 day sees a succession of religious rites, 
ship, and hirtans. Most of those who take 
Part are members of the Ramdasi movement 
and have come from the various maths scattered 
throughout Maharashtra. There are other reli- 
gious festivals also, celebrated each year in 
Western India, but most of them have little to 
do with the Maratha poet-saints. It is at Pan. 
dharpur and Sajjangad where the memories of 
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these poets are most vividly recalled. But such 
memories are carried back to the villages and 
towns and thus the poetry and lives of these 
saints are ever fresh in the minds of the people. 
It is not too much to say that the bhakts influence 
has been felt by those of other religious loyalties. 
Mr. Tilak, the Christian poet, undoubtedly 
received inspiration from the religious poetry of 
these saints, and thus helped to enrich his own 
poems which witnessed to his Christian faith and 
experience. 


Western India has become a notable centre 
for social reform and it is not improbable that 
social reformers have received inspiration from 
the bhakti tradition with its democratic tenden- 
cies. Justice M. G. Ranade was one of the 
pioneers in this movement and he made no 
secret of his admiration for the Maratha poets. 
Mr. Gokhale wasa disciple of his and founded the 
Servants of India Society which has been doing 
such splendid work and is editing the weekly 
journal, The Servant of India. The work : e€ 
Servants of India Society is being ab 
to-day by Mr. Devadhar who is especially 1 
ested in various kinds of welfare work. Profes: 
D. K. Karve, who has acknowledged receiving 
inspiration from the life work of Pandita Rama- 
bai, some years ago organized the Hindu Widows’ 
Home and the Women’s University in Poona. 
Other public-spirited citizens joined him, and 
these institutions, with affiliated schools for girls 
in other cities, have made a great contribution 
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toward the education and enlightenment of Hin- 
du girls and women. Prof. Karve, who is still 
active, has not limited himself to institutional 
work but has engaged in many social efforts for 
the Hindu community such as widows’ educa- 
tion and re-marriage. The Indian Social Re- 
former, under the brilliant editorship of Mr. K. 
Natarajan, and published in Bombay, has been 
a progressive social influence for over 25 years. 


To what extent has the bhakti tradition affect- 
ed the political life of Maharashtra ? Is it being 
felt to-day ? This is a controversial question and 
does not readily yield to a solution. But one 
fact is clear, namely, that the same area which 
gave Shivaji his supreme opportunity and ena- 
bled him to establish his Maratha kingdom is 
to-day taking a leading part in the political life 
of India. The religious and cultural unity which 
was peicred by the Maratha poets paved the 
way for Shivaji’s life work. Could we not say 
that the fruits of their influence are still visible ? 
It is probably true that Gandhiji has drawn 
“more upon the Sermon on the Mount than he 
has upon the teaching of the bhakti poets in 
shaping his political programme and methods. 
Nevertheless the enthusiastic response to many 
aspects of his programme on the part of the 
people of Western India is an indication that 
his ideas have fallen upon fertile soil. The 
bhakti tradition continues to be a dominant 
influence in the life of Maharashtra. | 
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The Life of Eknath 


Introduction 


While it is to Mahipati that we are chiefly 
indebted for our knowledge of Eknath, there are 
other biographers also who have recorded the 
facts of his life from the knowledge at their 
disposal. The interesting point concerning 
these accounts is the difference of opinion that 
is revealed therein. Indeed it may be said that 
there are two main lines of tradition which vary 
to some extent. Dr. J. E. Abbott has endeavour- 
ed to unravel this knot and has reached the 
following conclusions. After Eknath’s death in 
1609 A. D. oral tradition preserved the stories 
of hislife until about 1640 when they were reduc- 
ed to writing. From this account Mukteshvar, 
Eknath’s grandson, drew his Shri Kandya story. 
From this same source Keshavsvami drew his 
account before 1684 and Mahipati followed it in 
his Bhaktalilamrita which was completed in 
1774. Another collection of traditions was also 
reduced to writing and became the authority 
from which Mahipati drew his information 
while writing his Bhaktavijaya in 1762, and 
which later was followed by Bhimasvami Shir- 
gavkar.} 


1 Eknath, pp. 263-264. 
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Are we justified in putting credence in the life 
‘story of Eknath as presented by these biogra- 
phers? While recognizing the inevitable ten- 
dency for traditions to grow into exaggeration, 
and while acknowledging that there are differences 
of opinion among the biographers, yet there 
is no good reason for doubting the accuracy of 
the portrayal as a whole. Mahipati was faithful 
in collecting traditions and followed them loyally 
in writing his poetic accounts. The _ general 
impression is dependable. Many of the details 
are relatively unimportant. This impression 
which is made by the biographers tallies in 
general with the numerous references to Eknath 
in the poetry of others. 


_ There is disagreement about the dates of 
Eknath’s life. Some of the biographers state 
that he was born at Paithan in 1528 and that 
he died in 1599. Other accounts assert that he 
died in 1609 which is the view most widely 
held= >, 7 .' 

The family tree of Eknath is interesting 
because of the poetical genius that was charac- 
teristic of the family. His great grandfather 
Bhanudas was a poet of note and his grandson 
was Mukteshvar, considered by some to be the 
greatest poet of Maharashtra. In one passage 
Eknath refers to the fact that Bhanudas lived 
until he (Eknath) was born, dying shortly after 
that event. 
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According to the Bhaktavyaya account it 
was the parents who brought up Eknath but the 
other account distinctly says that the father 
died when Eknath was a baby and that the care 
of the child devolved upon the grandparents 
who came to love the child dearly. Paithan, 
where they lived, was a place of great spiritual 
significance. Its Sanskrit name was Pratishtha- 
na and it is mentioned by Ptolemy, the Greek 
geographer. It was the capital of the Shaliva- 
hana dynasty and for a long period it was a 
centre for cotton and silk goods. Situated on 
the bank of the Godavari in Hyderabad State, 
56 miles east of Ahmednagar, it is frequently 
visited by pilgrims who go there to show their 
reverence for Eknath and his guru, Janardan. 
Eknath’s house and mandir are still standing 
and his samadhi is by the side of the river. The 
annual pilgrimage to Paithan in honour of Ek- 
nath is during the months of February and 
March, on the sixth of Phalgun.* 


Early Years 


As related in the Bhaktalilamriia of Mahipati, 
Eknath showed marked religious tendencies 
while still a small child. He arranged marbles 
to represent gods and would offer them flowers. 
He would listen attentively to the kirtans which 
were given periodically. He would take a stick 
in hand, wrap a rag around it like a banner, put 
it on his shoulder, and say, ‘I am off to Pan- 


1 Eknath, p. 269. 


20 


LIFE 


dhari.’ As a child he early revealed those traits 
of character which became so well known in 
later life, such as friendliness, humility, and 
kindness. In watching his development the 
grandparents were filled with joy and came to 
believe that the child was destined for future 
greatness. 


At the age of six the thread ceremony was 
performed, Eknath carefully following the instruc- 
tions given by the family priest. From then on 
he carefully performed the religious duties which 
were prescribed. He engaged in the Hindu 
prayer periods, the bathing, and the memorizing 
of religious verses. His grandfather began his 
education, teaching him handwriting and other 
subjects. When listening to the exposition of 
the Purans, Eknath was in the habit of asking 
many questions. Asa result the pandit urged 
him to seek a sadguru who would guide him into 
greater spiritual knowledge. 


One day while worshipping in the temple of 
Shiva, the lad had a vision and believed that 
God wanted him to go to Devagiri and become 
a disciple of Janardanpant. Acting instantly on 
the impulse, he went off alone to Devagiri, 
without even taking leave of his grandparents. 
Walking the forty miles, he arrived at the home 
of the prospective guru. When informed by the 
door-keeper that some one wished to speak with 
him, Janardan himself went to the door and 
they embraced each other. As quoted by Mahi- 
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pati, Eknath said, ‘O Sadguru, you who are 
pure intelligence, care for the honour of your 
bhaktas, receive me into your Care. I have 
come as one who has no other refuge. Desires, 
longings, troublesome thoughts grow excessively 
‘n me. The six foes of the soul are tormenting 
me greatly. O save my soul.” 


From that day forward Eknath served his 
sadguru, ministering to him in every kind of 
service, high and low. He used to arise very 
early in the morning to perform his daily wor- 
ship. He would then take the broom and sweep 
the house. He. brought water for his guru's 
toilet. He placed in readiness the materials for 
worship such as the flowers and the zulstz. As 
Janardan worshipped, Eknath would sit near 
and help him, handing him the pigments, the 
offerings, the incense, the lights, and the five- 
light platter. Eknath adjusted Janardan’s bed, 
prepared the pansupari, and brought his food. 
After the sadguru had finished, Eknath would 
eat sparingly of what was left on the plate. At 
times he would massage the svami’s feet. In 
joyful service of this nature many years passed 
by. Eknath kept the accounts of the household 
and rarely made an error. He even stooped to 
service of the most menial nature, counting no 
action too difficult for the expression of his love. 


One day the desire came to Janardan to 
take his disciple and go off on a pilgrimage. 


1 Eknath, p. 8. 
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Seating themselves on horses and taking along a 
Brahman cook, they started for Nasik. When- 
ever they found a beautiful spot they would halt 
and rest for the night. Sometimes they would 
visit those places where sadhus and saints were 
congregated and where they would discuss hap- 
pily those questions which dealt with the soul. 
In one large town they met a Brahman whose 
mame was Chandrabhat and who gave them a 
cordial welcome. Chandrabhat, although a 
family man, was living an ascetic life and was 
free from worldly attachments. During the 
evening he read a portion of the Chatushloki 
Bhagavata and expounded its meaning with spi- 
ritual discernment. When morning came, 
Chandrabhat asked his guests to sanctify his 
home by suitable rites. This was done, offerings 
were made to the idols and to the fire, and they 
partook of a meal. Even this did not satisfy 
him and he finally asked that he might accom- 
pany. Eknath and Janardan on their pilgrimage, 
a request which was readily granted. 

Thus they journeyed to Nasik (Panchvati) 
and bathed in the sacred river. After visiting 
other sacred shrines, they journeyed slowly back 
to Devagiri. They had not been long at home, 
however, before Chandrabhat approached Janar- 
dan in person with a strange request. Said he, 
“The desire has arisen in me to be entombed 
alive.’ Janardan indicated his approval of this 
desire and proceeded to make the necessary 
arrangements. But in order to placate the 
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Muhammadans, a tomb was built in the Moslem 
fashion which thus satisfied both groups and 
this tomb can still be seen at Daulatabad, 
formerly called Devagiri. An annual religious 
fair in honour of Chandrabhat takes place in 
April. 

Beginning His Life Work 


According to Mahipati, it was Janardan who 
inspired Eknath to begin the writing of religious 
poetry. The former suggested that Eknath should 
prepare a Marathi commentary on the Chatush- 
loki Bhagavata which Chandrabhat had brought 

with him. Eknath joyfully acquiesced in this 
proposal and began the arduous task. When 
the work was finished it was read to Janardan 
together with other learned Brahmans and they 
were greatly pleased. The sadguru is said to 
have suggested that Eknath should continue his 
literary work and produce a Marathi comment- 
ary on the Ekadasha skandha of the Bhagavaia 
Purana. Thus his literary work increased as 
the years went on and Eknath produced a.num- 
ber of other important works during his life. 


In the meantime the sadguru had come to 
feel that Eknath could now emerge from the 
status of discipleship and become a religious 
teacher in his own right. Hence he called him 
aside and urged him to undertake a pilgrimage 
of his own. Said he, ‘Goand visit at least once 
all the sacred watering places that this earth 
possesses. Make a three nights’ rest in others. 
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Whenever you meet with what is related to God 
you should make a nmamaskar. Though you go 
for the purpose of a pilgrimage, you will at the 
same time meet with saints. Shri Krishna 
Himself will provide for all your daily needs. 
Go as far as Badrinath and view that northern 
lake, Manas, with your eyes. To the south 
visit Rameshvar and then return to me here.” 
Eknath heard those words with both joy and 
sorrow ; joy because he would meet with saints, 
sorrow because he would lose sight of his guru. 
He replied, ‘Whatever you command me, I 
will in every particular take to heart.’ 

Placing his own turban on Eknath’s head, 
Janardan gave him his blessing and sent him on 
his way. Eknath travelled far and visited a 
large number of sacred places and shrines. 
Whenever he found a group of saints, he would 
bathe, worship, and remain with them a number 
of days. He visited Mathura, Gokul, Vrinda- 
van, and finally Benares. He bathed in many 
sacred rivers. He went to Ayodhya where he 
worshipped before the images of Ram, Sita, 
Lakshman, Bharat and Shatrughna. He kept 
on, stopping at Badrinath and then on into the 
Himalayas. Here many thrills awaited him 
and not a few physical dangers. After drinking 
his fill of the scenic splendour of those majestic 
mountains, he visited Dvaraka and later Dvara- 
kapuri where he stayed a month, worshipping 
at the temple. Thus, after visiting the sacred 


1 Eknath, p. 42, 
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places of the north, the twelve chief Shiva shrines, 
and the seven chief cities, to quote Mahipati, 
Eknath returned to his beloved Pratishthana. 
While’ Eknath was away on this eventful 
pilgrimage, Janardan was surprised one day by a 
visit from Eknath’s grandparents. When, years 
before, the lad had slipped away from the aged 
couple without asking their permission, they 
became greatly distressed and began a search 
for him from house to house. Their search be- 
ing unsuccessful, they were unable to regain 
their peace of mind. Pilgrims who had visited 
sacred places, merchants and peddlers, all were 
asked whether they had seen Eknath. Thus 
the grandparents mourned for their lost grand- 
son and could not be comforted. One day it 
occurred to them that possibly Eknath had been 
enticed away by the pandit whose custom it 
was to read the Purans. They proceeded to 
the Puranik’s house but found that he had gone 
away with the army. A little later the army 
returned and friends who lived in the city sent 
the Purank a letter,asking him whether he was 
suilty of enticing the lad away. He indignant- 
ly denied the accusation, but remembering sud- 
denly that Eknath had once intimated his desire 
to visit Janardan, he decided to find out. So 
the pandit went to Devagiri and related the 
whole matter to Janardanpant. The sadguru 
replied, “Eknath has been here up to the present. 
By his faithful service he has gratified me. 
And now at my command he has gone on a dis 
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tant pilgrimage.’ With that Janardan sent a 
letter to the grandparents, by the hand of the 
pandit, urging them not to be anxious. The 
pandit hastened with this joyful news to the 
grandparents and they could hardly believe 
their ears. Thanking the pandit, they deter- 
mined to visit Janardan themselves, and they 
related their story to the latter from beginning 
to end. Janardan re-assured them and said that 
Eknath would return in a few months to take 
up his abode at Paithan. 


Thus it came to pass. Eknath finally returned 
to his native city but in order to avoid recogni- 
tion, most of the time he kept himself hidden in 
the temple. Occasionally he wandered about 
the town, asking for food. One day he saw his 
grandparents and recognized them at once. They 
in turn looked at him intently and recognized 
the marks of his identity. They said to him: 
"You have cast us off. How could you have 
made your heart so cruel?’ A crowd gathered 
and added their testimony. ‘Yes, he is surely 
Nath.’ But Eknath would not reply and as he 
arose to go, his grandparents seized hold of him. 
They triumphantly showed him the letter which 
they had procured from Janardan, and when he 
saw it he touched his forehead to it in worship. 
Eknath read it and then sat down where he was 
without a word. He seemed to have lost con- 
sciousness. The people brought him food which 
he lovingly ate. He remained there several. 
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days and finally the people built a thatched roof 
over his head. 


Eknath now began to perform kirtans and 
bhajans, people coming in crowds to see him, 
both night and day. His popularity asa reli- 
gious teacher spread until the people in the town 
secured a piece of land, built a house upon it, 
and gave it to him. A house warming was held, 
offerings of food were made to the Brahmans, 
and then his grandparents came and made their 
home with him. 


Some time later Eknath announced that a 
festival of love would be held on Krishna’s 
birthday in the month of Shravan. The temple 
‘was decorated for the occasion and merchants 
contributed the things which were needed. News 
of this coming event reached the ears of Janar- 
dan who thereupon departed for Paithan in 
order to share in the coming festival. The 
meeting between. the sadguru and his former 
‘disciple was a memorable one. After embracing 
each other, Eknath seated his teacher in the 
place of honour, putting a garland of flowers 
around his neck and worshipping him according 
to the usual custom. The festivai of Krishna’s 
birthday took place in Eknath’s house with 
suitable ceremonies and with great enthusiasm. 
When it was over, Janardan prepared to depart. 
Before he took leave of the aged grandparents, 
however, they prostrated themselves at his feet 
and asked for a great favour. This was that 
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Janardan should command Eknath to marry and 
thus carry on the family line. Janardan was 
touched by this moving appeal and, calling 
Eknath to his side, urged him to marry a suitable 
bride and live the life of a householder. 


Such a request came as a command to Eknath 
who acquiesced dutifully in this decision. Said 
he, ‘If this is my fate, it will take place.’ Now 
it was the turn of the grandparents to busy 
themselves in the search for a suitable bride. 
As Mahipati tells the story, there was a Brah- 
man in a neighbouring town who had an 
unmarried daughter and who dreamed that 
Eknath was seeking a wife. Going to Paithan 
in obedience to the dream, he offered his daugh- 
ter to the grandson. Be that as it may, a wed- 
ding was arranged between Eknath and a 
Brahman girl of excellent character named 
Girjabai. Mahipati describes the wedding in 
detail and if his account is accurate, it must 
have been a notable occasion, befitting the 
erowing fame of Eknath. Unfortunately the 
newly-found happiness of Eknath and his bride 
‘was soon interrupted by sadness. His grand- 
parents passed away, and a little while later 
he was saddened by the death of his beloved 
guru, Janardan. 


Life Incidents 
The death anniversaries of Janardan proved 


to be the occasion for plunging Eknath into 
trouble. He told his disciple, Uddhav, to make. 
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the necessary preparations for celebrating the 
anniversary, and the latter hastened to carry 
out his instructions. Since there was insufficient 
money for this purpose, Rs. 700 were borrowed 
‘from the moneylender and a note was given in 
exchange. The festival was held and the whole 
city took part. A procession went to the river 
where everybody bathed, and after their return, 
all the Brahmans were fed. Pansupari was 
presented to each and gifts of money were dis- 
tributed. It was a great occasion, but alas it 
had an anti-climax. When the note fell due, 
the banker demanded his money. Receiving no 
satisfaction from Uddhav, he went to Eknath 
and pronounced a curse against him, namely, 
‘that he should not eat any food until the money 
had been paid. By some means or other the 
money was procured and Eknath and his wife 
broke their fast. i 

As the days passed the influence of Eknath 
continued to grow and those who listened to his 
hirtans became bhaktas of Vishnu. Through 
Eknath’s preaching they forsook all unworthy 
habits, cultivating in themselves mercy, forgive- 
ness, peace and detachment. Every day at an 
appointed hour Eknath would give a kirtan in a 
crowded hall and the people would listen with 
rapt attention. It was inevitable that such 
success should stir the envy of the Vedic Brah- 
man pandits, many of whom were moved to 
hatred. Some of them said, ‘Eknath has set up 
ERs CERES RE 
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his shop in this sacred city and is seducing all 
the pious people. We, Vedic Brahmans, learn- 
ed in the four Vedas, have none to pay attention 
to us, Eknath having so deeply impressed the 
people. He has ruined all business that has 
desire as its end. He has put a stop to the way 
of karma and propounds the way of bhakti as 
the only way. No one performs those rites that 
look for the fulfilment of worldly desires, and so 
our profits are gone.’ Thus the Brahmans 
reviled him but he in his turn continued to serve 
them with love and reverence. Although harassed 
and persecuted, Eknath refused to retaliate. 
He freely gave away his belongings and continu- 
ally was serving food to the hungry.! | 

This spirit of hospitality which reached out 
and included all castes only served to infuriate 
the Brahmans. Once, when Eknath had fed 
three Muhammadan guests, they were particular- 
ly incensed. They openly criticized his 
mingling with those of other castes and they lost 
No opportunity to disparage him. They accused 
him of polluting his home by allowing outcastes 
and even criminals to enter it. Said they, ‘You 
May caress a scorpion but that will not change 
its habit. You may feed a serpent with milk, 
still it will not cease to bite. So if one nourishes 
a thief in one’s own house, he will later steal all 
the more.” 

One day Eknath determined to make a pil- 
grimage to Pandharpur. Getting a group together 
‘1 Eknath, p. 88, 2 Ibid p. 170, 
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and choosing an auspicious day for starting, 
they began the great adventure. With flags 
waving and amidst the sounds of musical instru- 
ments, they left their native city, a large crowd 
shouting, ‘Victory, victory.’ During the journey 
they stopped daily and held a kertan in a town 
or a village. They frequently sang as they 
walked. When they approached the sacred city 
of Pandharpur, they were thrilled to catch sight 
of the pinnacle of the temple. Some of the Pan- 
dharpur people who had heard of Eknath came out 
and embraced him. ‘Blessed is this day’, they 
cried, ‘in which we have met Eknath.’ 


After bathing in the Bhima river, Eknath 
went through his usual devotions. The temple 
priests urged him to go to the temple and here 
they prostrated themselves before the sacred 
idol. To quote Mahipati:.‘Eknath saw the 
husband of Rukmini with his own eyes. Graceful 
in his posture, lovely in his appearance, his 
beautiful hands on his hips, his face fascinating, 
alligator-shaped ear-rings in his ears. A divine, 
yellow silk garment fastened at his waist, his 
neck with a garland of ¢ulst and manyarz, his 
feet together on a brick. Merely to look at him 
is to have all consciousness of body dissolve 
away. Eknath gazed at him with feelings of 
love and touched his forehead to his feet. Then 
with his lips he sang hymns of praise and wor- 
shipped this Lord of heaven.’ 


1 Eknath, p. 108. 
32 


LIFE 


Eknath had not been long in the city before 
he was asked to give a hirtan. He graciously 
acceded and when a large crowd had gathered, 
including many pilgrims, he stood upand related 
to them the story of his great grandfather 
Bhanudas. After this visit to Pandharpur was 
concluded, Eknath decided to return to Paithan 
and after arrival there he was joyfully greeted 
by Uddhav and the other bhaktas. Once again 
Eknath became the centre of the religious life 
of Paithan, giving kirtans and faithfully observ- 
ing the customary worship of Vishnu. Once 
more Uddhav sat at Eknath’s feet, listening to 
the reading of the Purans, helping in the feeding 
of the poor, and praising God daily. 

In Paithan there wasa well-known sannyasi 
by name of Shripad. He was a man of such 
spiritual attainments that the Brahmans said of 
him, * Although he isa great man, he has not 
the least pride. An outcaste or a Brahman, a 
cow, a Cat, a dog, a pig, or a bird, if he sees any 
of these he reverently bows to them. Truly he 
is out of his head through the influence of some 
mantra. He is certainly possessed.’ This san- 
nyast had a regular habit of visiting Eknath and 
of listening to his kirtans. He was a man of 
such humble attitudes that he was once found 
worshipping a dead donkey. Yet there were 
occasions when Eknath did not hesitate to 
rebuke Shripad or advise him concerning the 
spiritual life. Finally the time came when it 
was Shripad’s desire to commit samadhi and he 


33 


EKNATH 


asked Eknath to bury him alive. The latter 
assented to this request and when a hole had 
been dug, the ascetic was placed within it and 
he was covered over with sand. When the affair 
became known in the city, the Brahmans 
assembled and accused Eknath of committing 
a murder. They threatened to prosecute him 
but in view of Eknath’s fame and prestige, their 
agitation came to nought. 


One of the most interesting incidents of Ek- 
nath’s life was his acceptance of an invitation to 
dine with a Mahar family and the desperate 
opposition it stirred up in the Brahman commu- 
nity. Although despised outcastes, Ranya and 
his wife were deeply religious and were accus- 
tomed to attend Eknath’s dzrtans, sitting outside. 
After the close of the kurtans and all the people 
had gone, this couple would bow to Eknath and 
then return home. They became so devoted to 
him that they insisted on serving him. They 
would sweep the path which he used when going 
to the.river to bathe. Once while Eknath was 
giving a kirtan and repeating some verses of 
Dnyaneshvar, Ranya Mahar asked him, ‘When 
Hari assumed the form of the universe, where 
was I at that time?’ Eknath replied, ‘ You were 
wholly attached to Krishna.’ Hearing these 
words Ranya became lost in contemplation and 
no longer was aware of any differences of caste 
or colour. He and his wife thereupon left their 
house and went to live by the bank of the river 
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where they could more easily observe Eknath’s 
daily bath. 


Not long after this, Ranya’s wife felt a desire 
to invite Eknath to dine in her home and said to 
her husband, ‘If you will go and invite the 
svami, I will make the necessary preparations. 
When Ranya found Eknath and gave him the 
invitation, the latter recognized his kindly feel- 
ings and did not refuse, replying, ‘Through the 
grace of Janardan, the wish of your heart will be 
fulfilled.’ Great was the joy in this humble 
Mahar home. Although desperately poor, they 
gathered the materials necessary for the coming 
feast. Near the door they placed the ¢wlsi altar. 
They washed their clothes and cleaned their 
cooking utensils. They put by a supply of 
wheat, floor, dal, rice, ghz (clarified butter) and 
vegetables. They were very faithful in attend- 
ing Eknath’s kirtans. One day when going to 
the river, Eknath met Ranya and said to him, 
“You are a loving Vaishnava bhakta. Shri 
Krishna has seen your sincerity and is pleased. 
A Brahman may be thoroughly conversant with 
the Vedas and Shastras and yet be without de- 
votion to Shri Hari. Though he may be adorn- 
ed with the twelve noble qualities, yet an 
outcaste, can be superior to him. Although he 
is an outcaste, he may be very acceptable to 


God.’ 


With this remark, Eknath quoted the follow- 
ing passage from the Bhagavata Purana. ‘A 
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dog-eating outcaste who has made an offering 
to God of his mind, his words, his actions, his 
property and his very life, is to be considered 
far superior to a Brahman who, although gifted 
with the twelve characteristics of a Brahman, 
has turned away from the feet of God. The 
former purifies his whole family, not so the 
latter puffed up with pride.’ 


This remark was heard by a group of Brah- 
mans standing near and they became greatly 
enraged. They came to Eknath and said, ‘That 
shloka was not from the Bhagavata but from 
the Vedas. Why did you repeat a shloka from 
it to this unmentionable? You have done a 
very improper thing. A great sin rests on your 
head.’ Eknath replied in a very conciliatory 
tone, saying that as Ranya had conquered the 
six enemies of the soul, he should not be called 
an outcaste. This failed to mollify the Brah- 
mans who said that they would excommunicate 
him if he did not perform a penance. Eknath 
quietly assented to this humiliation and standing 
in a déép pool of water, the Brahmans covered 
him with cowdung and ashes and repeated over 
him a mantra. 


a 


When Ranya, who had been a witness to this 
occurrence, related it to his wife, she burst out 
sobbing. They both agreed that if Eknath could 
not dine at their home, there was no use to 
continue living. Once again the invitation was 
1 Eknath, p. 142. 
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given and again it was accepted. Ranya and 
his wife made hasty preparations, and in spite 
of the Brahman opposition, Eknath went and 
dined at their home. They washed his feet and 
gave him a board to sit on. On his forehead 
they drew the ¢#lak and around his neck they 
placed a garland. The dishes were arranged 
before him and he was served with many kinds of 
savoury food. They gave him water to cleanse 
his hands and prepared the pansupari. Finally 
they prostrated themselves before him, saying 
“You have fulfilled our earnest desire and puri- 
fied us in this present life.’ Ranya and his wife 
then ate what was left on the plate, considering 
it to be a gift from God Himself. 7 


The prejudice of the Brahman pandits against 
the religious use of vernacular languages is well 
illustrated by the following amusing incident. 
Eknath had completed two chapters of his Ma- 
rathi commentary on the 11th chapter of the 
Bhagavata Purana. A Brahman of Paithan 
was highly pleased with it and after making a 
copy, he used to read it regularly. After a while 
he went on a pilgrimage to Benares where he 
stayed for four months with his family. Here 
it was his custom to bathe in the river and then, 
sitting on the bank, to read aloud from the two 
chapters. One day two disciples of a famous 
Sannyasi heard the reading and they received a 
shock. Although pleased with the reading itself, 
they said, ‘If this book becomes widely known, 


1 Eknath, pp. 145-149. 
37 


EKNATH 


no one will care to read the Bhagavata in its 
original Sanskrit.’ One of these disciples has- 
tened to the Svami and related the incident. 
The latter became greatly enraged, saying 
‘Bring him here and whatever punishment should 
be given him, I will give it.’ 


The Brahman was quickly brought before the 
Sannyasi. In reply to his questions, he told of 
Eknath and his poetical writings. The Sannyasi 
then declared that this Brahman was innocent 
but that Eknath must be brought to Benares 
and punished. He wrote a long letter to the 
Brahmans of Paithan, demanding that they send 
Eknath to Benares. This letter was brought to 
Paithan by two of the Sannyasi’s disciples who 
delivered it to the religious rulers of the city. 
The Brahmans were hastily assembled and in- 
formed of the course of events. In the minds 
of some of Eknath’s detractors, it was a golden 
opportunity to have him discredited. Drastic 
action on their part was unnecessary however, 
as the Sannyasi had also sent a personal summons. 
to Eknath himself and when the latter had read 
it, he joyfully agreed to make the journey. 


Leaving Uddhav to carry on the religious ob- 
servances in his absence, Eknath returned with 
the two disciples. In due season they arrived at 
Benares where the Sannyasi lived with his 300 
disciples. At that moment the Sannyasi was 
absent on his begging tour but when he returned 
he heard of Eknath’s arrival and said to his dis- 
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ciples, ‘The great poet of Paithan has been 
brought here by my two disciples. I wish you 
to chastise him. Each of you is to give him five 
blows. If he survives this, I will further consi- 
der what to do.’ The disciples hastened from 
his presence but demurred among themselves. 
‘If in beating the Brahman he should die, our 
penance will be most severe.’ Hence they de- 
cided to get better acquainted with him and 
then decide on their line of action. One by one 
they entered the monastery where Eknath was 
sitting quietly. To them it almost seemed as if 
he possessed the form of Krishna and they bowed 
reverently before him. One of the disciples ran 
back to the Sannyasi and related how the dis- 
ciples were bowing before Eknath. The Sannyasi 
was filled with rage at their disobedience. Not 
wishing to even look at Eknath, he told his dis- 
ciples to hang up a curtain in front of his seat in 
the monastery. This was done, and the San- 
nyasi entered by another door. The 300 disci- 
ples were gazing intently at Eknath and were 
crying out in praise of him. The Sannyasi was 
astonished. Then he addressed the Maratha 
bhakta thus: ‘Among all the great debaters 
among the Sannyasis I am the most distinguished. 
I will crush your conceit and have you publicly © 
punished.’ 


To this harsh statement Eknath returned a 
soft answer. Said he, ‘O Svami, I reverently 
place my head at your feet. Do me the kind- 
ness of permitting me to see you. You have 
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summoned me here to see you. I have come 
here by a long journey. Why have you drawn 
this curtain? If I have committed any wrong, 
forgive me now. I have prepared only five 
chapters on the 11th chapter of the Bhagavata. 
If you find in the manuscript any fault in its in- 
terpretation of the Bhagavata then sink it in 
the river for then there would be no reason for 
its existence. Show me kindness and put your 
anger faraway. Save mea helpless one by the 
sight of you.’ 

When he heard these words, the Sannyasi’s 
anger left him and kindliness came into his heart. 
He had the curtain removed at once and then 
looked upon Eknath. He was immensely pleas- 
ed at the sight and seating himself close to 
Eknath, he began to read the Marathi book. As 
he read he began to feel a sense of peace. Then 
they all, Sadguru and disciples, requested Eknath 
to remain in Benares until he had completed his 
commentary on the Bhagavata. Eknath gladly 
acquiesced and as he proceeded with the work, 
the Sannyasi would examine it each day and 
give it his hearty approval. After six months 
had passed, the book was completed, much to 
the joy of all those living in the monastery. 

Another incident which reveals Eknath’s in- 
fluence concerns the conversion of a sinful mer- 
chant who lived near Eknath. This man 
carefully refrained from going to Eknath’s house 
or attending any of his kzrtans. He scoffed at 
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all religious ceremonies and spent his time in 
worldly pursuits. ° Eknath felt a great pity for 
him and did everything possible to help him. 
Once when they met in the street, Eknath asked 
about his business and his family, inviting him 
to come to one of his kirtans. The man refused 
and then Eknath asked him to merely memorize 
one verse or shloka. Writing the verse on a 
piece of paper, Eknath handed it to the merchant. 
The latter memorized it and was so impressed 
by it that he came to Eknath on the following 
day and asked for another shloka. This went 
on for some time and then Eknath requested 
the merchant to sit quietly in contemplation 
after his daily bathe The man assented and 
soon experienced a change of heart.1 One day 
he was suddenly attacked by fever and as he 
was lying on his bed he began to repeat the re- 
ligious verses which he had learned. His relatives 
were astonished when they heard him and at 
his death they were comforted to know that he 
had a change of heart. 

During the return journey from Benares where 
Eknath had completed the commentary on the 
11th chapter of the Bhagavata, he unexpectedly 
met Dasopant Digambar who also was a reli- 
gious’ poet of Maharashtra (1551-1615 ). Daso- 
pant who was famous for his austerities and 
who lived at Amba Jogai had long heard of 
Eknath and was anxious to meet him. This 
unexpected meeting brought great joy to each 
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and they conversed together happily. Eknath 
went with Dasopant to his home where they 
dined on daintily cooked food. At night came 
the reading of the Bhagavata and the kirtans 
to which all reverently listened. When a month 
had thus passed, Eknath asked leave to continue 
his journey. Dasopant who was wealthy pressed 
Eknath to accept horses and money for the 
trip but the latter was indifferent to such com- 
forts and declined them. Eknath invited Daso- 
pant to come to Paithan for the celebration of 
Krishna’s birthday, and, true to his promise, 
Dasopant appeared at Paithan two months later 
and took part in the religious festival. 


Eknath’s Home Life. 


The home life of Eknath, in contrast to that 
of Tukaram, was happy, his wife entering whole- 
heartedly into his religious activities. Girjabai, 
being a careful housekeeper, took pride in her 
domestic arrangements, and yet she did not 
hesitate to adopt Eknath’s mode of life, with the 
result that the couple lived on whatever was 
given to them. Fortunately clothing and food 
came to them in abundance and they willingly 
shared these gifts with others. It was not long 
before children arrived in the home. The eldest 
child was a daughter named Godubai who later 
married a resident of Paithan by name of Chinto- 
pant. The second child was a son named Hari, 
who, when old enough, was invested with the 
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sacred thread and was sent toa Brahman school. 
The third child was a daughter named Ganga- 
bai and she, at the proper age, was given in 
marriage to a gentleman belonging to the Kar- 
natik country. 


Eknath’s daily programme as told by Mahi- 
pati, was somewhat as follows. He was accus- 
tomed to rise before dawn, to perform his toilet, 
wash his face and teeth, and then to go down to 
the Ganga to bathe and offer oblation to the 
sun. After performing these regular duties he 
used to include the worship of the image of 
Pandurang, before whom he waved the platter 
with incense and lights with sweet songs of 
praise. After this there was the listening to the 
reading of the Purana, explanation of its mean- 
ing, and grammatical constructions. Then came 
again a visit to the Ganga, to make loving ofter- 
ings to the ancestors. At the house there was 
the practice of good deeds. There was infinite 
love in his worship of the Brahmans. He drank 
with pleasure the water touched by their feet. 
And in all this he experienced great satisfaction. 
After the Brahmans had been feasted he would 
himself partake of a scanty meal. At the fourth 
watch of the day he would himself read aloud 
Shridhar’s commentary on the Bhagavata. As 
the sun was setting he would go to the Ganga 
for his evening devotions. On returning to his 
home he would perform the waving of incense. 
At night there would be the spiritual services of 
song. A crowd of pious people would be present 
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to sit and listen with reverence. Eknath’s lips 
would describe the many acts of Ram and Krishna 
in the joy of love. And the pious folk, from 
the child to the aged, would wag their heads in 
approval with joy.1 


Eknath’s son Hari was very intelligent, not 
only becoming proficient in secular knowledge 
but also in religious knowledge. He mastered 
both the sciences and the Shastras. As a result 
the Brahmans treated him with great respect 
and gave him the name of pandit. ‘He knows 
more than his father’ they said. As has so often 
happened, this praise went to his head and he 
came to have an exaggerated sense of his own 
importance. He actually began to look down 
on his father who sang his kirtans in Marathi 
and he felt that he must go and live at Benares. 
This he did, taking along his wife and his two 
older sons, the youngest son, Raghoba, remain- 
ing with Eknath. 


Raghoba was a lad of beautiful character and 
filled Eknath’s heart with happiness. When- 
ever Eknath would give a kirtan, Raghoba loved 
to take the cymbals in his hands and sing with 
all his might. When the kirtan was finished he 
would sometimes imitate the movements of his 
grandfather and repeat some of his words. One 
day when Eknath was alone, the lad placed his 
forehead on Eknath’s feet and Eknath was 
moved to whisper a mantra in his ear, But 
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much as he loved his grandson, Eknath never 
ceased to hunger for the return of his son Hari 
and he finally determined to go to Benares per- 
sonally and urge him to return. 


When Eknath arrived at his son’s home, Hari 
received him with great honour, He prepareda 
seat for his father and performed all the rites of 
worship. He inquired all about his friends at 
Paithan. Eknath thus spent many happy days 
with his son in Benares but he longed to return 
to Paithan, as he realized that his years were 
drawing to a close. Said he to his son, *‘ The 
wish of my heart is to spend the rest of my life 
with you. I cannot bear to live without you. 
I have no other close relation. Leave here your 
two sons and take to yourself permanently my 
place at Paithan.’ Hearing these words Hari 
promised to do what his father wished, provided 
the latter would agree not to eat food prepared 
by outsiders and not to read the Purana in Ma- 
rathi. Eknath promised and together they 
returned to Paithan where they received a joy- 
ous welcome. ad 


Eknath’s kirtans now ceased, true to his prom- 
ise, and Hari began the reading of the Purana 
in Sanskrit. The pious bhaktas throughout the 
city were very much upset by this development. 
Many people who did not understand Sanskrit 
would get up and leave while the Purana was 
being read. While this was going on, there was 
a Brahman widow living in Paithan who, be- 
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cause of an answer to prayer, had vowed to feed 
1000 Brahmans. Unfortunately her wealth 
had been lost and she was now earning only a 
few pice a day carrying water. One day she 
related her predicament to a friend and he re- 
plied, ‘ He who serves a meal to Eknath to whom 
friend and enemy are alike, feeds a hundred 
thousand Brahmans.’ Hearing this good news 
the woman began to lay aside food in her home 
in the hope that Eknath would accept her 
invitation. 


One day she went to Hari’s Purana and after 
the reading was over she made known her re- 
quest to Eknath. He told her to ask Hari and 
she did so but Hari was filled with anger. He 
said, ‘Eknath has been on the great pilgrimage 
and since then has given up taking food at an- 
-other’s house.’ The widow wept when she heard 
these harsh words and Eknath begged his son to 
relent. He said, ‘ You prepare the food with 
your own hands and then both of us will go and 
dine there. “Phis will meet her desire.’ To 
this Hari ass@ited. Eknath then went outside 
and the woman continued her pleading. Finally 
Eknath said, ‘ After I have taken the morsel ad- 
dressed to the five vital airs, then you may serve 
whatever you have prepared at home.’ 


The woman returned to her house in a happy 
frame of mind and set about her preparations. 
When everything was ready she went to Eknath’s 
house and the latter asked his son to go and cook 
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the food. Hari went with the widow and after 
bathing, he cooked the meal, the widow bringing 
him whatever materials he needed. A little 
later Eknath appeared unannounced and ‘sat 
down with his son to eat. The old woman 
brought a tray of food and placed it before Ek- 
nath, serving him with her own hands. He 
refused nothing, eating rapidly and eagerly, much 
to her joy. His son, on the other hand, was 
very angry but dared not treat his father with 
disrespect. He felt humiliated and chagrined. 
He bit his lips and glared at the old woman. 
But under the influence of his father’s noble 
example, he gradually repented of his churlish- 
ness and from that day onward, Eknath went 
back to his former routine.’ 


The Final Years. 


Once more Eknath rejoiced in the opportunity 
to give kirtans in honour of Krishna and the 
people flocked to hear him. MHari pandit, no 
longer proud of his knowledge, also became a 
bhakta. As the people listened § the kirtans, 
they would clap their hands and Shout, ‘Victory, 
victory.’ ‘Tears filled their eyes and peace filled 
their hearts. | 


On the bank of the river there liveda Brahman 
who had an idiot son named Gavaba. Although 
eight years of age, he played with small children 
and was unable to speak distinctly. The father 
was greatly troubled and thought that he must 
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have committed many sins in a former birth to 
have deserved such a fate as to be the father of 
this dumb boy. One day at a feast the lad ate 
some puranpoli (wheat cakes with sugar stuffing), 
and after that he pestered his mother, continually 
asking for puranpoli. Finally in desperation the 
mother brought the boy to Eknath and told her 
story. Eknath suggested to her that she leave 
the boy with him and he requested his wife to 
care for the boy as if he were her own son. 
They supplied the lad with clothes and gave him 
the best of food. One day Eknath called Gavaba 
to him and asked him, ‘What is my name?’ At 
first Gavaba could not speak a syllable but 
making a tremendous effort, he burst out with 
the word ‘Eknath.’ The latter then told him to 
keep repeating the word Eknath and tying many 
knots in a cord, he told the lad to use it asa 
rosary. From that time on the boy considered 
himself to be a disciple of Eknath and lost all 
interest in childish play. He no longer craved 
sweet food and the people marvelled at the 
change in him: According to Mahipati it was 
Gavaji who completed Eknath’s unfinished Ra- 
mayana after his guru had passed away.’ 


As told by Mahipati, Eknath, after giving a 
kirtan on the dark fifth of Phalgun, informed his 
family circle that he would die before another 
day had passed. He asked them to come to the 
river after they had bathed. When they heard 
his words they were greatly distressed. Early 
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next morning his family and friends gathered in 
his home, including even a few scoffers who had 
never ceased to oppose him. After Uddhav had 
brought water for Eknath’s bath, the latter bathed 
with the appropriate mantras and put on clean 
clothes. He placed a garland around his neck 
and then worshipped God with the usual cere- 
‘monies. 


Repeating God’s name Eknath left the house 
and walked toward the river. A crowd quickly 
gathered from far and near, all anxious to have 
a final glimpse of their beloved bhakta. When 
Eknath reached the river bank, he asked the 
crowd to be seated and then gave them his final 
message. ‘In this Kaliyuga there is no means 
of salvation other than that of his name. Be 
kind to every creature. Keep this truth in your 
hearts.’ Thus on the eve of his departure, he 
spoke to them with loving words and Uddhav 
wrote them down on paper. Then prostrating 
himself before the people and asking them to 
think kindly of him, he waded out into the river 
and disappeared from their view. After his 
body had been recovered and had been consumed 
by the flames, the people sadly returned to their 
homes.! 
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Miraculous Incidents 


Divine Appearances, 
A. Janardan and Eknath Meet Dattatraya. 


Once when Janardan was about to retire to a 
mountain for worship, he took Eknath along with 
him. Hand in hand, as they climbed the moun- 
tain, Janardan told Eknath how Dattatraya 
was accustomed to manifest himself in that 
place. Janardan then proceeded to bathe in the 
lake, after which he said his prayers and began 
the linga worship. In the meantime Eknath 
collected the clay and brought it to Janardan 
who formed it into a thousand lingas, worship- 
ping them with suitable rites. When the worship 
was completed, suddenly Dattatraya appeared in 
the guise of a Muhammadan, his body clothed 
ina leather garment. With the Muhammadan 
was a wish-cow which appeared as a dog. Ke- 
cognizing Dattatraya in spite of his disguise, 
Janardan made him a namaskara, after which they 
conversed together concerning matters of the 
soul. Drawing an earthen bow! from his gar- 
ment, Dattatraya requested Janardan to milk 
the bitch which was standing near by. This Jan- 
ardan did, filling the bowl with milk. Placing 
the milk in front of the Muhammadan, he crum- 
bled some pieces of dry bread into the milk and 
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they ate it together lovingly. After finishing 
their meal, they took pan su, art, and then sent 
Eknath to the lake to wash out the vessel. He 
did so but before washing it, he ate what was 
left on the plate, feeling that such an act would 
help to save his soul. Janardan saw this act of 
Eknath’s and requested Dattatraya to reward 
the lad’s loyalty by appearing in his true form. 
The God replied by saying that Eknath was an 
avatar of Vitthal and that his fame would sur. 
Vive as long as the moon and the sun endure. 
While thus speaking, his form changed and the 
dog beside him appeared as the wish-cow. Dat. 
tatraya assumed the beautiful sagun form, six 
armed, of elongated eyes, his face the ornament 
of the universe. Eknath touched the God’s feet 
with his forehead and then lovingly embraced 
them. Dattatraya stretched out his six arms 
and caressed Eknath’s face, after which he 
became invisible. 


B. God appears in the Guise of a Brahman. 


One day Pandharinath appeared in Paithan 
in the guise of a Brahman and Eknath made 
him a reverent namaskar, asking hisname. The 
Brahman replied, ‘ Keshava is my name. Know 
mé€ as one indifferent to worldly things, and I 
am alone. I have come here that I may listen 
to the reading of the Bhagavata from your lips. 
If your lips will give me assurance I shall always 


remain here with you. I have heard great praise 
a Oe eee 
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of you and therefore I have come here.’ Eknath 
replied, ‘ My own desire is also the same, that I 
may always have your company- So fulfil the 
desire of my heart. It occurs to me that the 
Lord-of-Vaikunth has many forms. He takes 
many guises, but he, Shripati, does not make 
these miraculous deeds openly evident. He 
lately took the guise of a Brahman, and for 
twelve years led my chorus. He it is who now 
‘n the form of Keshava has come to my home 
but no one is able to recognize him.’ As Mahi- 
pati tells the story, Vithoba now spent many 
years in the company of Eknath, listening to 
his Zirtans and asking questions about the mean- 
ing of his words." 


C. An Idol Eats Food. 


In the province of Karnatik there was a 
wealthy merchant who was a faithful worship- 
per of Vithoba. One day a desire came to him 
to make a metal image of Vithoba and set it up 
‘n his household in order that all those who 
looked upon it might receive a sense of peace. 
While waiting for an auspicious day for the 
life-giving ceremony, he dreamed of Eknath. In 
the dream God appeared to him and told him 
that if he did not give the image to Eknath he 
would suffer many evils. When he awoke in 
the morning he was greatly distressed and told 
the Brahmans of his dream. They advised him 
to wait and see if the dream was repeated and 
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if so, they urged him to carry out its provisions. 
For three nights he had the same dream and 
accordingly he travelled to Paithan with great 
pomp and, arriving at Eknath’s house, he made 
him a sashtang namaskar. After telling Eknath 
of his dream he produced the image of Pan- 
durang with its smiling, gentle face. Eknath 
requested the merchant to make immediate 
_ preparations for the ceremony for bringing 
divine life into the image, and news of the great 
event spread throughout the town. The next 
day being the auspicious day, skilled women- 
cooks were procured, whose husbands were liv- 
ing, and they prepared an abundance of food for 
the expected multitude. When the morning 
dawned the worship of the image was begun. 
Vedic priests came and performed rites and 
ceremonies. The image was bathed with the 
five substances and the mantras were repeated 
for bringing the divine life into the image. It 
was anointed and clothed in golden cloth. It 
was adorned with jewels, flowers, and u/s? leaves. 
Incense and lamps were waved over it ; music 
was played at the door of the shrine. The 
Vaishnavas uttered God’s names and sang verses 
of praise. Offerings of dainty food were pre- 
sented to it. Then Eknath took a lump of 
butter in his hand and placing it in the mouth 
of the idol, he said, ‘O Vitthal, eat thisnow. As 


Krishna the avatar you stole butter and ate it 
greedily. Our eyes are ravenously hungry to see 
you do so again. If you will show so wonderful 
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a miracle, your glory will greatly increase in this 
place.’ At these words the image smiled and 
putting out its tongue it licked up the butter in 
Eknath’s hand. The bhaktas, seeing this miracle, 
shouted ‘Victory, Victory.’ After walking 
around the Image the people made a namaskar 
before it and then they sat down to eat.! 


D. God Takes the Form of Eknath. 


In Chapter II is found the story of Eknath 
eating at the home of Ranya Mahar and his 
wife. As is customary this story received em- 
bellishment as it was passed on and became a 
tradition. No doubt, such a story was unpleasant 
telling to those Brahmans who were strict observ- 
ers of caste rules and therefore they would 
naturally be eager to soften its effect. In this 
particular instance the story was slightly chang- 
ed and it was stated that it was not really 
Eknath who ate at the Mahar’s house but that 
it was Vithoba who took the form of Eknath 
and ate there instead. A group of Brahmans 
had remained near Eknath’s house to see that he 
did not leave it andin the meantime another 
group had watched the Mahar’s house and came 
running to report that Eknath was dining 
with the Mahar. As told by Mahipati: 
‘When the Brahmans saw this uncanny sight 
they were overcome with astonishment, and in- 
formed those in the house of their wonderful 
tale. ‘‘ The marvels done by this defiled man,” 
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they exclaimed, “ are most extraordinary. He 
is here and he is there; he is in both places. ” 
Then they all rushed together to the Maharwada 
to look. And there sat Eknath on the board seat 
with all the materials for worship before him. 
The Brahmans rushed back and forth, and, lo, 
in both places they saw him. This made them 
exclaim, “‘ How is it that at the same time he is 
seen here and there in both places ?” Until the 
third watch they vainly rushed back and forth. 
But they could see no difference between the two, 
of less or more. He was seated in both places. 
Eknath and Pandurang in human form were 
seen to be of the same shape.’! 


E. Ancestors Appear at a Feast. 


Mahipati tells the story of Eknath’s hospitality 
to three Muhammadans who in reality were 
Brahmadev, Vishnu and Maheshwar. Accord- 
ing to another version, he fed a group of 
Mahars. The Brahmans took violent objec- 
tion to this inter-dining especially as it was 
the anniversary day for the honouring of Eknath’s 
ancestors. Eknath apologized and invited them 
all to remain for the ancestral ceremonies. In- 
stead of accepting they went off angrily to the 
religious head in the sacred city and told him 
the story. They then hastily returned to Eknath’s 
house, and the family priest was afraid that they 
were coming to excommunicate the latter. The 
Brahmans began to insult Eknath, asking if his 


1, Eknath p. 146-149, 
55 


EKNATH 


ancestors were Muhammadans and therefore he 
had feasted Muhammadans on his ancestral day. 
In reply, he said, ‘ Be gracious to me, O Svami, 
and perform the ancestral worship ceremony.’ 
‘Then’, in the words of Mahipati, ‘the religious 
head replied, “ Your good deeds seem so many, 
your fathers in heaven will surely come down and 
themselves partake of the feast.” Shri Nath 
answered in a novel way. “ A Brahman’s word 
is a marvel. Your word cannot fall to the 
ground. Even seemingly impossible things can 
take place. It is not so very difficult. In the 
great sacrifice, God together with Indra has his 
hunger satisfied when the svami utters the ejacu- 
lation, suaha. A Brahman'’s word is a marvel 
indeed. By a word of his, God becomes mani- 
fest in a stone idol. Madhav clasped Shri Vatsa 
to his heart. What might not happen to a mere 
human wretch like myself.” To this the Brah- 
mans replied, “ No more of your long-winded 
oratory. If your heavenly fathers do not descend 
to the feast, we shall excommunicate you.”” So 
saying they placed three seats on the floor. 
Then, as Eknath uttered the word, “ Come”, 
suddenly the heavenly fathers descended. 
They appeared to the Brahmans in a form su- 
premely glorious and radiant. The Brahmanical 
thread shone upon their necks. They wore 
golden rings on their hands. All this the Brah- 
mans saw. The heavenly fathers took their 
seats, and began loudly to repeat from the Vedas. 
The Brahmans marvelled as they saw this sight. 
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They realized that this extraordinary event was 
due to Eknath, and filled with shame, they hung 
their heads and sat down with their faces be- 
tween their knees.’! 


F. Eknath entertains Three Muhammadans. 


In the preceding story, we narrated the inci- 
dent of the anger of the Brahmans because 
Eknath had been hospitable to three Muham- 
madans. The point of the story is that Eknath 
should feed these strangers on the day he was 
to worship his ancestors. That of all days 
should have been kept sacred and free from 
unworthy interruptions. Yet, with the food 
waiting and the Brahmans invited, he did not 
hesitate to offer food to these itinerant guests. 
According to the story, Brahmadeva, Vishnu 
and Maheshvara deliberately assumed the guise 
of three Muhammadans in order to test Eknath’s 
goodness of heart. The latter’s response was 
immediate. He had them sit down and brought 
ina dish of food which had already been pre- 
pared. After they had finished and washed 
their hands, he passed the pan supari to them. 
In gratitude to him, the three Gods took their 
divine visible forms and allowed Eknath to see 
them. After resuming the guise of Muhamma- 
dans they left Eknath’s abode, at which time 
they were seen by a group of Brahmans who 
‘became greatly incensed at Eknath. ” 


1, Eknath p. 88-98, 2. Eknatb p. 86-87, 
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G. Krishna Appears as a Brahman. 


God was greatly pleased with Eknath’s reli- 
gious devotion and wondered how he could 
repay him. So taking the form of a Brahman 
he once went to Paithan and stood before 
Eknath’s door. After greeting the faithful 
bhakta, he said that he had come to serve him 
because he had heard of Eknath’s loyalty 
to God and to Brahmans. All he asked for was 
a garment, a blanket, and food to eat. Not 
recognizing God in this disguise, Eknath enquir- 
ed whether the Brahman had any family and 
where he had come from. The Brahman 
‘answered that he was free from worldly ties and 
that his name was Krishna Shri Khandya. 
Eknath told him that he could stay as long as 
he desired but that he did not need to work. 
Khandya insisted, however, and began to do all 
the regular household duties, bringing water, 
filling the vessels, polishing them, weaving gar- 
lands of flowers, lighting the lamps, and making 
sandal-wood paste. All over the town his fame 
spread, people marvelling that a Brahman 
should work so zealously without taking any 
wages. Khandya was enamoured of Eknath’s 
kirtans and could not do enough for him. This 
went on for twelve years until a wonderful thing 
happened. 


In Dvarka there was a Brahman who had 
practised religious ceremonies for twelve years 
but who had never been vouchsafed a direct 
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revelation of him. In adream Mother Rukmini 
informed him, ‘ You are fasting to the extreme 
limit but Krishna is not here. In Paithan there 
isan abheda bhakta. The Lord-of-Vaikuntha 
has gone there and is serving him. Therefore 
you should go at once to Paithan.’ 


After seeing this vision, the Brahman awoke 
and hastened to Paithan. He bathed in the 
Ganga and during his bath Khandya came 
down to the river and recognized the Brahman 
as his devotee. He was chagrined but went on 
with his duties. In the meantime the Brahman 
found his way to Eknath’s house where he told 
his story. Eknath was amazed and lovingly 
said to Uddhava, ‘Summon Krishna the Brah- 
man.’ Immediately Khandya assumed his four- 
armed shape, with the shell and the disk. He 
was dark complexioned and had His crown on. 
His earrings flashed and around his neck was 
the necklace of jewels. The Brahman sprang 
toward him and embraced his feet. Eknath 
was filled with remorse that he had allowed the 
God Krishna to thus serve him but the latter 
reassured him and said, ‘ Blessed is your pure 
Bhakti.” 

H. The River Goddess. 

On a certain day the bhaktas of Paithan 
requested Eknath to read the Marathi com- 
mentary on the eleventh chapter of the Bhaga- 
vata. Gladly assenting, Eknath chose an auspi- 
1. Eknath p. 77-78. 
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‘cious day and began to read it. All the pious 
people of the city came to hear it. Among 
them was a beautiful woman, with delicate 
features, lovely form, and wearing ornaments 
and beautiful clothes. No one had ever seen 
her before and, as she listened with rapt atten- 
tion, people wondered who she might be. When 
hearing about bhakti, tears flowed from her 
eyes. Among the listeners there were some of 
evil mind and they began to suspect her mo- 
tives. They began to tell stories about her in 
the town. While these evil-minded persons were 
deciding what to do, the reading of the Puran 
‘came to anend. The woman then made an 
affectionate namaskar to Eknath and walked 
toward the river, the ‘gossips’ following at a 
distance. She stood for a moment in the water, 
sipping it with her hand, and then she disappear- 
ed. Immediately suspicions vanished from the 
minds of the onlookers and they realized that 
the river had taken the form of a beautiful 
woman and had listened to Eknath’s kirtans. 
Repenting in heart they returned to Eknath and 
told him of the incident. 


Bodily Transformations. 


Once, when Eknath was serving his guru, 
Janardan, a foreign army invaded the country 
around Devagiri. Since Janardan was a great 
friend of the king, messengers were sent to 
acquaint the saint with the distressing news. 


1, Eknath p. 204-206, 
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_ Janardan, however, was sitting in quiet medita- 
tion and Eknath felt that on no account should 
he be disturbed. Hence Eknath performed the 
miracle of assuming the form of Janardan, 
without anyone being aware of it. Putting on 
Janardan’s clothes and taking a dagger in his 
hand, he sat in the palanquin. Going to the 
king’s council he heard all the news. In great 
perplexity the king asked what he should do. 
Eknath replied, ‘By the might of your good 
deeds I will conquer the enemy in no time.’ 
With music playing and drums beating, the 
army marched out of the city to meet the 
enemy. Although they were few in numbers,, 
they fought with great bravery. Arrows flew, 
weapons clashed, and a great slaughter took 
place. After four ghatikas, and the sky had 
become clouded with dust, the enemy began to 
flee. Panic-stricken, the enemy sent their 
commander to sue for peace. Eknath brought 
the commander to visit the king, peace was 
arranged, and the enemy retired. All this 
time Janardan had been sitting quietly in medi- 
tation. After completing his worship, eating, 
and sleeping, he went to the royal palace as 
was his custom. The king in his joy greeted 
him affectionately and thanked him _ profusely. 
Janardan was utterly confused, until suddenly 
he knew that Eknath must have assumed his. 
form and accomplished the glorious deed.’ 


Lge en 2 Seas 
1. Eknath p. 12-14. 
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Curing Diseases 
A. The Leper Cleansed. 


There was a learned Brahman who was 
afflicted with the dread disease of leprosy. Al- 
though repentant in heart, and although he per- 
formed many religious rites, the disease became 
‘worse and he was convinced that this disease 
must be the punishment for some great sin. No 
treatment seemed to helpit. One day he dream- 
ed of Eknath in Paithan and was told to go to 
him and be cured. He awoke from his sleep and 
hastened to Paithan, where he discovered the 
dwelling of Eknath. Eknath happened to be 
bathing in the Ganga, and so the Brahman, run- 
ning to the river, plunged in and told his story. 
He begged Eknath to give him the benefit of his 
good deeds. The latter replied, with a smile, “I 
‘will give you all the good deeds I have ever 
performed from my birth until now.’ His latest 
good deed had been carrying a Mahar child 
to his mother. So taking water Eknath 
placed it in the leper’s hand and immedately 
the wasting leprosy left him. His body became 
fresh and beautiful. Crowds of people witnessed 
the event and great was the astonishment 
throughout the city. 


B. Eknath keeps Krishnadas alive. 


There was a Brahman at Paithan by name of 
Krishnadas who was a special worshipper of 
Bhavani. Because of his painful austerities, the 


1, Exnath p. 202-203, 
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goddess visibly revealed herself to him. Asking 
of her the boon of poetic power, Krishnadas be- 
gan to write a Marathi version of the Yuddha- 
kand of the Ramayana. The Brahmans were 
delighted with its beautiful similes, remarking, 
‘ Eknath produces a great deal of poetry but his 
style is crude.’ Instead of arousing Eknath’s 
jealousy, however, such remarks filled him with 
joy. While Krishnadas was thus composing his 
version of the Ramayana, the goddess suddenly 
appeared to him and warned him that on the 
next day he would die. This news was tragic 
because of his unfinished work. Taking his book 
with him, he went to Eknath’s house, and hum- 
bly touched his forehead to Eknath’s feet. He 
told his story from beginning to end and mourn- 
ed the fact that he would be unable to finish the 
book. Eknath asked how many days it would 
take to finish the book. He assured Krishna- 
das that until the book was finished, he would 
not die. Overjoyed at this reply, Krishnadas 
made a reverent namaskar and returned to his 
home. On the morrow he arose and performed 
his bath and devotions. As the hour for death 
approached he became greatly distressed. But 
Eknath appeared and gave the following com- 
mand to Death; ‘For eleven days do not touch 
his body.’ Krishnadas began his composing and 
on the tenth day it was completed. He then 


gave gifts to Brahmans, worshipped Sarasvati, 

and exalted Eknath’s greatness. He bathed and 

performed the usual devotions. Eknath paid 
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him a visit, and while there, Krishnadas slipped 
quietly into the life beyond. 


Power Over Animals. 
A. A Friendly Snake. 


When Eknath was serving his guru, Janardan,. 
he once went to Mount Sulabha for worship. The 
beauty of the spot filled him with inner peace. 
Sitting down toward the east and concentrating 
his mind, he began to repeat the name of Pandu- 
rang. He seemed to lose bodily consciousness. 
On that mountain there lived a serpent and when 
it saw Eknath it went toward him to bite him. 
But as it began to coil around him it lost its 
evil desires, and instead of biting him, it stayed 
to protect him. When Eknath came back to 
bodily consciousness, the serpent quietly glided 
away and was not seen again.” 


B. A Donkey Brought to Life. 


It was not only Eknath who could perform 
miracles but other holy men as well. Mahipati 
tells of a great sanmyasi named Shripad who re- 
cognised God in every creature. Yo him king 
and begger were alike. It was a regular habit 
of Shripad to visit Eknath and listen reverently 
to his kirtans. One day when Shripad was 
walking near the river, the dead carcass of a 
donkey floated by and Shripad made a mamas- 
kar to it. The Brahmans laughed at this action 
and asked to whom he was giving obeisance. When 


1. Eknath p. 92-95. 2. Eknath p. 26-27. 
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he looked closer he found that it was a dead 
donkey and he felt chagrined. The Brahmans 
said, ‘If you will bring this carcass to life, then 
indeed your feelings of reverence are justified. 
If you raise this donkey to life, then we are ready 
to acknowledge that your belief is proved true.’ 
Then Shripad prayed to Vithoba and asked for 
this boon. Immediately the donkey came to life, 
and, flapping its ears, it was on its feet. The 
Brahmans were amazed at the sight and exclaim- 
ed, “So great a saint is not to be seen elsewhere 
on the earth.” 


C. A Stone Bull comes to Life. 


After Shripad had been buried alive at his re- 
quest, the Brahmans of Paithan threatened to 
publicly accuse Eknath of murder if he did not 
perform a miracle. They said that if he could 
compel the stone bull which was in front of them 
to eat kadaba stalks out of his hand, that then 
they would know that he was without blame. 
He replied that the word of a Brahman was 
never false. Impatiently they answered, ‘ You 
are talking a lot of long-winded stuff. If you show 
us a miracle, then only we shall regard your 
statements as true.” Going quickly, they return- 
ed in a few moments with some stalks. Eknath 
said to the stone bull, “To-day of my own accord 
I seated the sannyasi in his grave. If there is no 
fault whatever in this act of mine, then eat these 
kadaba stalks.’ At these words, the stone bull 


1, Eknath, pp, 128-129, 
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ran out its tongue, drew some stalks into its mouth 
and rapidly devoured them. The Brahmans 
Jooked on with amazement and told Eknath that 
he was free from the penalty of excommunica- 
tion. 


There was a group of people in the town, how- 
ever, who, when they heard of this miracle, 
declared it to be false. Examining the stone 
bull, they said that it was the same as before. 
They demanded that Eknath repeat the miracle. 
Greatly troubled at heart, Eknath prayed to the 
stone bull, ‘ How long wilt thou be willing to be 
constantly eating kadaba? There are a great 
many more Brahmans in the city. To-morrow 
they will come and demand the same thing of 
me, so I must quickly devise some way by which 
the doubts of all may be removed.’ No sooner 
was this prayer uttered than a miracle took place. 
In view of the assembled group, the stone bull 
rose up and, running to the river, jumped intoa 
deep hole. There it remains to this day, says 
Mahipati. And as they pondered upon it, the 
people were more than ever convinced as to 
Eknath’s greatness.’ 


Miscellaneous 
A. Eknath and the Touchstone, 


There was a very pious Brahman who lived at 
Paithan and who, because of extreme devotion to 
God, had had the good fortune of finding a touch- 

1, Eknath, pp. 132-134. 
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stone. This secured for him both happiness of 
mind and every form of wealth. After some time 
his wife and son fell sick and died. He was 
plunged in sorrow and the desire came to him 
to go on along pilgrimage and thus forget his 
troubles. Going to Eknath, he bowed before 
him and asked him to take care of the touch- 
stone until his return, saying that he had full 
confidence in his honesty. Eknath asked why 
the stone was valuable. Taking up a piece of 
iron, the Brahman touched it with the touch- 
Stone and the iron turned into gold. Then 
taking the touchstone from the hands of the 
Brahman, Eknath put it under his seat, and the 
Brahman departed on his pilgrimage. From 
that day forward Eknath completely forgot about 
the touchstone. After a year had passed by, the 
man returned from his pilgrimage and indirectly 
asked Eknath for the touchstone. Eknath 
seemed to have forgotten all about it. The 
Brahman did not understand it and returning 
home, he passed a restless night. Again he 
went to Eknath and related al! about his pilgrim- 
age. Finally, he asked Eknath directly what 
had been done with the touchstone. The latter 
remembered that he had thrownit under his seat 
and the two together made a search for it. It 
was not there. In view of the custom to present 
flowers as offerings and then collect them twice 


a month and throwthem away, Eknath said that 

the stone must have gone out with the wilted 

flowers. This came as a great blow to the 
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Brahman: In desperation he went to the river 
along with Eknath, the latter suggesting that 
it might be in the Ganga. Eknath stepped into 
the water and, picking up a few pebbles, asked 
the Brahman to choose his touchstone from 
among them. The man took a piece of iron 
from his pocket, and behold, each pebble was a 
touchstone. In his greed he desired them all: 
Eknath said that he should take one of them 
only. He did so and the rest Eknath tossed 
back into the river. ' 


: | B. Eknath and the Four Thieves. 


Once when Eknath was performing a kortan, 
he had an unusually large crowd in attendance 
who were enthusiastically shouting and clapping 
their hands. While this 4irtan was going on, 
four thieves quietly entered and sat down, saying 
to themselves that after the ertan was over, 
they would continue their thieving operations. 
The kirtan was finally finished,sweetmeats were 
distributed, and the audience left. The thieves 
were hidden behind a wall where they had been 
sitting for about four hours. The family 
retired tosleep but Eknath continued to sit on 
his seat with a rosary in his hand. In the mean- 
time the four thieves entered the inner apart- 
ment and began to examine the household 
objects. As they did so, suddenly they became 
totally blind, and although there were lights in 
the house they were unable to see anything. As 


1. Eknath, pp. 151-155. 
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they walked about, they hit their heads against 
the walls. They said to each other, “What 
shall we do? Our condition must be due to 
God’s wrath. Eknath is a Vishnubhakta. 
This misfortune has come upon us because we 
have come here tosteal. Life is useless without 
eyes. We had better give up life at once.’ 
Speaking thus, they finally wandered into the 
inner shrine where they came face to face with 
Eknath and here, suddenly, their sight was 
restored. Deeply repentant they bowed 
before Eknath, and joining their palms together 
they spoke their gratitude. ‘We came here to in- 
jure you. Because you area saint, forgive us 
this wrong,’ they said. Eknath asked them as 
to who they were and why they had come. They 
answered: ‘We are thieves. Wecame here to 
steal. As we were looking for booty we sud- 
denly lost our sight. All of us, crazed by this 
loss, have been wandering about the wadi, and 
now we have been brought to this conviction 
that we have committed a great sin.’ Eknath 
heard their story with great pity in his heart 
and taking them into his treasure room he said, 
“Take away with you whatever may please you.’ 
But the thieves coveted his goods no longer and 
merely asked that Eknath might bless them by 
offering them food. The latter joyfully acquies- 
ced and himself cooked them a meal which they 
ate with relish. From that day forward, ac- 


cording to the story, the thieves gave up their 
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habit of stealing and became earnest worship- 
pers of Vithoba.! 


C. Eknath and the Ghost. 


One day when Eknath was going for his bath 
and was passing a banyan tree, the ghost of a 
Brahman appeared and, standing before him, 
said, ‘By the sight of you, I, a sinful being, 
have been saved. Through hating a Brahman 
I came to this birth. I have no further desire 
but to make one request of you. Fora long 
time you have been feeding Brahmans. And 
the other night you fed the unmentionable 
prisoner. Both of these good deeds are in your 
possession. If you will place in my hand one of 
the two, symbolized in the form of water, I 
shall at once be saved. You have indeed 
become an avatar in order to save the world.’ 
Hearing this request, Eknath replied, ‘I see 
no such thing as sin or righteousness. What- 
ever you wish for ask from me.’ The ghost 
replied, ‘You protected that prisoner. Bestow 
on me that deed of benevolence.’ Eknath took 
water in his hand and gave it tothe ghost. The 
moment the water touched the ghost’s hand, 
he obtained deliverance, and all those who saw 
thescene were amazed. The story adds that 
the ghost, receiving a celestial body, went up 
the path to heaven.’ 


1. Eknath, pp. 163-165. 2. Eknath, p. 171. 
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D. Hari’s Conversion. 


In Chapter II it was narrated how Hari re- 
turned from Benares with his father when the 
latter had promised to stop eating food cooked by 
outsiders and not to give kirtans in Marathi. Later 
on, these conditions were removed and Hari hada 
change of heart. According to Mahipati it was a 
miracle by Eknath which caused this change of 
heart. Eknath had eaten heartily, not only of the 
food which Hari had cooked, but also of the food 
which the poor Brahman widow had prepared. 
Hari watched the performance with anger and 
disgust. After Eknath had partaken of the pan- 
supart and had rinsed out his mouth, he said to 
his son, ‘ Take away now at once our two used 
leaf plates. This old woman is entirely alone 
here. She has no one to help her. Unhelped 
it will be very difficult for her later to take her 
bath.’ Hari obediently arose and began to 
take up the plates. When he had taken up his 
father’s plate, he was amazed to find another plate 
inits place. He took away that plate also when 
behold, a third plate was there. And soon, one 
after another. Astonished, he continued to pick 
up the plates, until he had taken up over a thou- 
sand and still there was no end. Then, full of 
repentance, he made a humble namaskar to his 
father and said, ‘ Victory to Thee, Guru-of-the- 
World. I, a sinner, was ignorant of your great- 
ness. I have greatly transgressed. You are a 
visible Vishnu avatar. This conviction has now 
permeated my soul. Cease your miraculous 
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deeds now and have mercy upon me, Father.’ 
Speaking thus, he placed his head upon his 
father’s feet. In great pity, Eknath caressed him 
with his hand and said, ‘ You have been put to 
much trouble, darling, but there will be no more 
ieaf-plates to be taken up.’ Then the son, turn- 
ing to the poor widow, said, * Your good fortune 
is extraordinary. In inviting Shri Nath, you 
have truly fed a hundred thousand Brahmans.” 


1, Ekmath, ppe 217-223. 
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The Poet. 


Introduction. 


As a poet Eknath ranks high. In polished 
style or wealth of imagery he perhaps is inferior 
to Mukteshvar or Moropant. There were times 
when Eknath sacrificed form to content and be- 
came the religious teacher rather than the poet. 
Yet his poetry is of a high grade from the Marathi 
standpoint, his language is chaste, and there are 
not many grammatical errors. He chiefly wrote 
in the ove and the abhang metres. In the ove 
metre there are four lines, three in rhyme, and 
the fourth shorter without being in rhyme. In 
the abhang metre there are four or more lines and 
all the lines are in rhyme. In Eknath’s Rama- 
yana there are some shlokas, each shloka having 
four lines, and each line a particular number of 
vowels and consonants. Eknath used excellent 
illustrations, and included many Sanskrit words 
in his poetry. He began writing when a young 
man and continued writing throughout most of 
his life. If one is to judge from the substance of 
his works and the numerous references in them, 
we must conclude that he was thoroughly fami- 
liar with both the Gita and the Upanishads. 


From the references to Eknath in the writings 
of other poets, it is clear that he made a deep 
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impression on the religious teachers of Maha- 
rashtra. According to Dr. Abbott, the following 
writers mentioned Eknath in their writings : 
Uddhavchidghana, Ranganath, Shivaramasvami, 
Ramavallabhadas, Siddhachaitanya, Mukund, 
Jayaramasuta, Uddhavasuta, Khanderaya, Muk- 
teshvara, Dasopant, Tukaram, Niloba, Krishna- 
dayarnava, Shridhar, Devadas, Ekeshvarava- 
dhuta, Amritaraya, Atmaram Ramdasi, and 
Moropant. All those references testify to Eknath’s 
influence on his contemporaries and those who 
followed him. Tukaram testified to the inspira- 
tion which he received from Eknath. 


The Chatushloki Bhagavata. 


The above work is a commentary on the San- 
skrit text of the Bhagavata Purana, the 9th 
chapter of the second section, the original text 
consisting of 44 verses only. Dr. Abbott records 
Eknath’s reason for composing the work. ‘On 
the Godavari river, onits north bank, four yojanas 
away, is Mount Chandragiri. Shri Janardan in 
his pilgrimage naturally went there. Itis a very 
long climb to the top of Mount Chandragiri, but 
at its base is the town of Chandravati. A dis- 
tinguished Brahman named Chandra lived here, 
and it happened that we put up at his house. He 
was in the habit of expounding the Chatushloks 
Bhagavata and praised it highly. Janardan was 
greatly pleased with Chandrabhat’s exposition, 
and with loud exclamations of pleasure he told 
me to put the mystic teachings of the book into 


74 


THE POET 


the common language of the people (Marathi ). 
My education was mediocre. I did not know 
Sanskrit, its words, nor their meanings, but be- 
cause of the supremacy of his strict command, I 
was inspired to carry out his wish.” 


In substance, the Chatushloki Bhagavat is a 
philosophic work, emphasizing the Vedantic con- 
ceptions. Eknath stresses the need of a guru in 
enabling one to penetrate the mysteries of spiri- 
tual knowledge. If one has this true guru, then 
the disciple must render faithful service, for such 
a guru is really God manifest in humanity. An- 
other emphasis in this book is the insistence upon 
an ethical life for the bhakta. Without purity 
in life and heart there can be no true religious 
life, either from the standpoint of motive or of 
outer acts. Eknath recognizes the importance 
of salvation by knowledge (dnyanamarga) and of 
salvation by works(karmamarga ). But for the 
ordinary man, he believes that devotion or bhak- 
tumarga is the most practical approach to God. 
God saves the weak and sinful if they come to 
him in sincerity and repentance. 


The Eknathi Bhagavata. 


This is perhaps Eknath’s most important work, 
and isa commentary on the 31 Chapters of the 
11th section of the Bhagavata Purana. This 
work was completed at Benares in 1573 A.D. as 
narrated at the end of the book. According to 
Keshavsvami, the writing of this book brought 


1, Eknath, p. 242, 
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serious persecution upon the author. It contains 
a wide variety of topics, covering the social and 
secular life of man, as well as the religious. We 
find in this work Eknath’s acceptance of the 
principal Hindu doctrines. He was both a ve- 
dantist and an idolater; a believer in caste and 
yet a protester against its more rigid limitations. 
Although he did not preach as a reformer, he 
insisted on those universal moral truths which 
are common to several religions. He accepted 
all three of the traditional Hindu methods of 
salvation but believed that the path of bhakt« 
was the most efficacious. The greatest passages 
in the book are those dealing with man’s inner 
religious life. The primary necessity for salva- 
tion was a true love for God, accompanied by 
sincere repentance.} 


Bhavartha Ramayan. 


Tradition says that Eknath’s Marathi version 
of Valmiki’s Ramayana was his final work and 
that it was finished by his disciple, Gavaba. The 
author followed Valmiki’s text rather closely but 
felt free to elaborate various scenes and to add 
vivid touches. If it is true, as seems likely, that 
Gavaba finished this great work out of love for 
his guru, it was a fitting reward for all Eknath’s 
kindness in taking care of the weak-minded lad 
whose parents had lost all hope concerning his 
development. Next to the Eknatht Bhagavata, 
the Ramayana is perhaps Eknath’s most impor- 
tant work. 


1, Eknath, pp. 254-258. 
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Abhangs. 


The abhangs of Eknath are probably his best 
known writings. There are 4001 of these abhangs 
and they cover a multitude of topics. Many of 
them relate strictly to religious themes and bhakti; 
others discuss secular subjects, festivals, philoso- 
phy, caste, pilgrimages, the guru, ethical duties, 
and kindred matters. In these abhangs there are 
references to 59 other religious teachers. The 
best known edition of the abhangs is that of 
Trimbak H. Avate, entitled Shrisantagata. 
These abhangs are worthy of careful study, espe- 
cially those dealing with bhakti. The following 
fourteen abhangs illustrate the wide range of 
bhakti topics. 


The Unstable Mind. 


“O God, my mind is fickle, hence subdue it to Thy 
will; 

Nor let it wander from Thy feet, *but keep it calm 
and still. 

It is the mind which causes joy and sorrow in 
mankind, 

Says Eknath: let good thoughts control, then happi- 
ness we’ll find.’ 


Subduing the Senses. 


“Of what use is our penance if our passions still 
control ? 


If our hearts are filled with anger, then why seek 
the forest goal ? 
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They who meditate in forests but whose minds on 
lust do dwell, 


Through their ignorance and karma, such men are 
doomed to hell.’ 


Disappointment. 
* God is merely a lifeless stone, 
God’s bhakta weak, afraid, alone. 


God keeps no promises at all ; 
God thinks his bhakta’s faith is small. 


Says Eknath : if God is like this, 
‘Then I, his bhakta, know no bliss.’ 


Confession of Sin. 
“To Thee, O God, we turn at last, 
In deepest sin our lives are cast. 


Protect Thy child from sin and wrong, 
To Thee alone I now belong. 


Our burdens Thou dost not refuse, 
Through Thee all worldly cares we lose. 


Says Eknath: take us for Thine own, 
Salvation is in Thee alone.’ 


Bhakti is the Way. 


“Not Veda, Shastra, or Puran 
Could understand how God began. 


Nor Shesha, who would wiser be, 

Could pierce the veil of secrecy. 

The Shrutis, like the Vedas, say 

That God cannot be known to-day. 

Yet Eknath knows where that God stands. 
Who holds the world within His hands,’ 


78 


THE POET 
The Help of the Guru. 


* After many previous births and meritorious deeds, I 
received this present body. 


But alas, I have not made proper use of it, 


I have done what I should not have done. 
I have desired worldly pleasures but God has shown me 
my error. 


God has helped me to subdue my passions. 
All this would have been of no avail if I had not found 
my guru.’ 


God Saves. 


“To look at Vitthal day by day, 
Drives every other thought away. 


Let anger cease; it is Thy will. 
Each hope of mine Thou dost fulfil. 


No evil passions now can rise, 
To rest in Thee—this is our prize. 


All sense of separation gone, 
*Tis God and I who now are one.’ 


Krishna’s Blessing. 
*“Blest Pundalik, who helped to bring salvation to 


mankind, 


Thy love brought God. Where Vitthal stands, all men 
redemption find. 


As bhaktas long for heaven, so they yearn for 
Pandhari; 


Says Eknath ; God blessed Pundalik by setting sinners 
free,’ 
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God’s Mercy for All. 
Tis God’s own wish that I should be 
His chosen one ; forever free. 


God loves us all; both friend and foe, 
And treats us all alike : this know. 


Whether of low or high estate, 
All bhaktas share an equal fate. 


Says Eknath - save us ere we fall, 
In Thine own mercy, hear our call. 


To Experience God. 


“God ne’er forgets His suppliants who their sinful- 
ness confess. 


Thus a lonely, distant wife remembers home in time 
of stress. 


As the wife’s love goes to husband, so does God His 
bhakta know ; 


Thus God caused Eknath’s loyal heart, by his guru’s 
help, to glow.’ 


God’s Affection for His Bhakta. 
‘Know this: a mother gives her child whatever 
seemeth best. 


The child’s delight is all she asks; such mothers are 
twice blessed. 


So is God pleased when humbly I now tender Him 
my song ; 


Says Eknath : God and I ‘are one. All separation’s 
gone. 
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Love for Worship. 


“Yes, take the garlands from my neck; for me, the 
guru’s feet. 


To be filled with joyous rapture is for bhaktas won- 
drous sweet. 

Let the love of Vitthal hold me; let His name be 
on my tongue. 


To be freed from karma is my hope ; the hope of 
old and young. 


Repeating God’s Name. 


“The repetition of God’s name, 
Delights the bhakta more than ‘fame. 


To worship thus gives joy so great, 
One seldom meets a better fate. 


In Thee my heart finds happiness ; 
Thy name a thousand times dost bless. 


E’en temple worship cannot be, 
Says Eknath, so dear to me.’ 


Free from Worldly Desire. 
“O God, I beg for freedom from this endless worldly 
life; 
O God, I plead to be set free from karma and strife. 
My sinful mind, my evil thoughts, I lay them at Thy 
- feet 


I know no other love than Thee; no pleasure half so 
sweet.’ 
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Philosophic Works. 
A. Hastamalika. 


This is a work consisting of 674 verses and is 
a commentary on fourteen Sanskrit Shlokas, 
The story is that a certain Brahman had a son. 
‘The child exhibited unusual characteristics. It 
did not cry when born. So inactive did it 
appear that the neighbours who gathered to see 
it, remarked, “One would call it a corpse, were 
it not for the signs of life.” If it fell out of its 
cradle it would not cry, nor when bitten by 
‘ants. It refused to take nourishment from its 
mother. Up to eight years of age the boy 
seemed absolutely dumb. The parents tried to 
have him repeat the Gayatre mantra, with 
no success. As at last that amount of know- 
ledge was necessary for the investment of the 
sacred thread, they tried to force him even by 
depriving him of food. They were not success 
ful and he, on the contrary, showed no resentful 
feelings towards them. It now happened that 
Shankaracharya came to that house on his beg. 
ging errand. The Acharya at once understooc 
the boy, as the parents had not, and began te 
question him. “Who are you? To whom de 
you belong? Where are you from? What i 
your name? What is your caste? Whence have 
you come and whither are you going? To my} 
friendly question you should give a f riendly an 
swer.” To this the boy replied, “I am not man 
God, nor any other creature. I am not Brah 
man, Kshatriya, Vaishya or Shudra. | am pur 
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intelligence.”’ The story then goes on to say 
that the Acharya was pleased with his answers 
and had him invested with the sacred thread. 
This work is a careful exposition of the Vedan- 
tic philosophy.’ 

B. Svatmasukh. 

This is a philosophic poem of 511 verses 
which elaborates the usual Vedantic definitions 
as illustrated by human experience. If one is to 
succeed in finding God, a true guru is absolutely 
essential. When one is adequately instructed, 
he receives joy in his soul, hence the name, 
svatmasukh, or, the joy of the soul. In this 
poem the word bhakti is not found. The general 
theme of the poem is the dnyanamargaas a 
way of approach to God. An interesting allu- 
sion in the poem is the reference to his great 
grandfather, Bhanudas. ” 

Miscellaneous Works. 
_ Itis difficult to know just how many works 
were composed by Eknath. Mr. V. L. Bhave, 
in his History of Marathi Literature, first edi- 
tion, gives a long list of works which are said to 
have been composed by Eknath. We shall only 
briefly mention four of these other works. 
A. Shukashtaka. 

Thisisa commentary on eight Sanskrit shlokas 
or the eight sayings of Shuka. This commen- 
tary consists of 447 verses. It touches on the 
Vedantic philosophy, mentions certain phases of 
Sankhya cosmogony, describes the life of a jrvan- 


1. Eknath, p, 247. 2. Eknath, p. 250. 
83 


EKNATH 


mukta, and.tells of the fruits of spiritual know- 
ledge. 

ee B. Rukminisvayamvara. 
_ The above imposing title is of a Marathi poem 
by Eknath based on the story in the Bhagavata 
Purana which tells about Rukmini, a king’s 
daughter, choosing Krishna for her husband be- 
cause of his virtues and charms. Other Marathi 
poets have also related this story. There is an 
historical note near the close of the work which 
says that the poem was finished in Benares 
in 1571 A. D.? 

C. Anandalahari. 

This is a work of 154 verses, entitled “Wave 
of Joy’. The idea is that when one has experi- 
enced salvation through the sadguru, he has 
happiness in his soul. The main theme of the 
poem is the true guru and his importance in the 
process of attaining salvation. Without a guru, 
it is well nigh impossible to secure salvation. 
The bhakti strain is very pronounced in this 
work.’ 

D. Anubhavananda. 

This is a dialogue between a guru and his 
disciple. The disciple asks questions and the 
guru gives answers, in the course of which the 
Vedantic conceptions are set forth and also the 
importance of the part played by the guru in 
the effort to find God. There is not much 
emphasis on bhakiz in this poem.* 


1. Eknath, p. 248. 3. Eknath, p. 254. 
2. Eknath, p. 252. 4. Eknath, p. 253. 
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The Teachings of Eknath. 


A Bhakta. 


There is no question but what the bhahti strain 
(worship of God by loving devotion) in Eknath’s 
poetry was the dominant note. This was vividly 
illustrated by the gap which developed between 
his ideas and those of his son, Hari, who prefer- 
red the Sanskrit scriptures. For Eknath, bhakte 
was the supreme path by which men may come 
to know God and to attain salvation. He de- 
scribed bhakti thus: ‘He who puts his trust in the 
worship of Bhagavat, rules and restrictions be- 
come his slaves. When he renders the ritual 
Service of his heart, the World-Spirit is made 
glad. The marks of a saint are his power of de- 
votion, how he tramples on the works of his 
dharma, how he sweeps clean the place of varn-. 
ashrama, how he makes a bonfire of karma. 
Whenever the eye sees the visible the bhahta 
sees there God Himself. In like manner when 
he hears with his ear. He who brings together 
scent and the thing that has scent, he becomes 
to the bhakta the very sense of smell by the 
reason of love. Wherever the bhakta sets his 
foot, that path is God. Then in every step he 
takes, lo, his worship is an offering to Brahman.’ } 
REE EEE HNC Re = ESA ERE 


1, Theism, p. 271. . 
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Eknath did not hesitate to assert the superi- 
ority of bhakti to yoga. ‘* Though one restrains 
the senses, yet are they not restrained. Though 
one renounces sensual desires, yet are they not 
renounced. Again and again they return to tor- 
ment one. For that reason the flame of Hare 
bhakti was lit by the Veda. There is no need to 
suppress the senses; desire of sensual pleasure 
ceases of itself. So mighty is the power that lies 
in Hari bhaktt.’ * 


Eknath’s loyalty to bhakti brought him into 
life-long conflict with the Vedic Brahmans of 
Paithan and this is not surprising when we con- 
sider how fearlessly he upheld the superiority of 
bhakti, evenas compared with Dnyanamarga (the 
path of knowledge). ‘Though he has no know- 
ledge of the Vedas, still by one so ignorant may 
the real self be apprehended. The condition of 
Brahman may be easily attained and possessed. 
To that end did God send forth the light of Hare 
bhakti. Worshipping Bhagavat by faith the man 
who has no knowledge is delivered. Women, 
Shudras and all others,—place them on board 
this ship and they all together and easily can be 
borne by the power of faith and worship to the 
other bank.’ ” 


Eknath centred his worship in Pandharpur 
where the idol, Vithoba, in the sacred temple re- 
teived the homage of the devotees. In writing 


i. Theism, p. 270. 2. Theism, p. 270. 
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his abhangs about God’s goodness and love, he 
had Vithoba in mind. Said Eknath: 


“The body’s Pandhari and, dwelling there, 
Vitthal the soul, that being past compare ; 
While Bhima’s waters flow with faith and love, 
And over all shines Pandurang the fair. 


And mercy, patience, peace are Bhima’s sand, 
Where rank on rank, the Vaishnav pilgrims stand. 
Ah listen how the music sweetly sounds, 

Joy, worship, truth, and hearts that understand. 


My senses form a single company 

Of festal worshippers ; and lo, I see, 
I, Eknath, the pilgrim,—everywhere, 
In crowds, in solitude, my Pandhari.’! 


Those who worshipped God with the bhakti 
spirit generally followed the well-known ninefold 
path. Thus sang Eknath: 


“Now hearken while we sing their praise 
Who follow bhakti’s ninefold ways. 

But name them with the rising sun,— 
Thy sins are burned up everyone. 


The hearing ear saved Bhupati ; 
In seven days was he set free. 

The mighty Bhagvat to hear 

He made himself one listening ear. 


Shri Shuka tried the kirtan,—so 
He too was saved, as all men know. 


The name was chanted by Pralhad 

Till truth shone forth and made him glad. 
Hari himself came down to men 

And slew the demon, Daitya, then. 


1. Macnicol, p. 54. 
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Rama was dear unto the Lord, 

For she the feet divine adored. 

Her soft hands tend with sleepless care 
Those lotus feet, so fine, so fair. 


When he the cowherd’s footprints sees 

Akrura falls upon his knees, 

And prostrate thus he sings his praise, 

Lost in a rapture of amaze. ; 


Sita exalted Maruti, 

Serving his master lowlily. 
The humble service of a slave 
To Sita’s lord he gladly gave. 


Next Arjun, of the Lord’s own kin, 
Whom to his heart he gathered in 
And aught the Gita’s way of peace, 
To find from birth and death release. 


Krishna,—-himself when Bali gave,— 
Before his door served as a slave ; 
Three paces all the land he sought, 
Contented with a beggar'’s lot. 


Now bhakti’s ninefold path behold, 
By which nine saints attained of old. 
Say I,—to render up the soul. 

Yea, that is bhakti’s highest goal.’ ! 


The Pandharpur bhkaktas had to pay a} heavy 
price in order to worship God as they desired 
and this price was nothing less than constant per- 
secution by the Vedic Brahmans who followed 
the orthodox Hindu path. {In the following verses 
Eknath reveals the bitterness of some of this 
persecution. 


“Vile, vile of conduct me they call, 
Me, servant of the soul of all. 


— Ld ——————— —— —— ee 


1. Maenicol, p. 52. 
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Vile is: my Ganga next they say, 
Which sweeps my sins, all, all away. 
Vile is my friend who all for nought — 
Cleanses my robe of every spot. 


Yea, vile my guru, he who hath 
Made great Janardan’s Ekanath.’ : 


Yet such was Eknath’s gentleness and forgiving 
spirit that he invariably met this persecution with 
kindness and refused to retaliate, as the follow- 
ing verses well show : 


‘ Who praises and who scorns me too, 
Both are my mother. Ay, I view 
My scorners as my mother true. 


For such are kind tome. They say 
Hard words that wash my soil away, 
As does a mother’s bathing. They 


Are friends indeed and strength supply 
Tome. Were I to blame them, why, 
The guilty one would then be I. 


O sweet is scorning, setting free 
From bondage of duality. 
A gracious benefactor he. 


Before the scorner bow we low. 

Blest be his mother ; for I know 

Who suffer scorn to Freedom go.’ ” 

From a number of passages it would appear 

that Eknath’s bhakti or worship of the saguna 

God (God with qualities) led him to Brahman 

or the nirguna God (God without qualities). In 

a passage in Bhikshugita, speaking of the way 

to approach God, he says: 

1. Macnicol, p. 54. 2. Macnicol, p. 53. 
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‘The giver of full deliverance is Krishna. 
But how is one to approach Him? In His in- 
finity He is qualitiless. Who can approach Him 
there? So be it, but though absolutely qualiti- 
less in His form of Hari, if in contemplating His 
qualitiful image, that possesses form, one firmly 
holds this form in one’s mind, all sorrows from 
duality are destroyed. If the image of Hari does 
not come into one’s mind completely, then one 
should at least hold fast to his feet. In doing so 
births and deaths will flee away. If one is un- 
able to hold fast to His feet, then one should 
repeat His names. . . . In the voice of one unin- 
terruptedly and loudly uttering his name, Krishna 
.Himself is the utterance. If with trust and un- 
doubting mind the bhakia reverences the sagun 
or the wirgun, or repeats His names, there takes: 
place, as a result, goodness of heart. When in 
one’s trustful feelings there is the love of God, 
that alone should be considered as true bhakiz. 
Krishna is pleased with this feeling of love, and 
gives His peace to the seeker. And then no- 
where does one see the duality of I and Thou .” 


Or again, as translated by Dr. Macnicol : 


© How sweet the melted ghi when it congeals. 
So when the hidden one his form reveals, 
How glad the seeker feels. 


Dark, dark the far unknown and closed the way, 
To thought and speech, silent the scriptures ; yea, 
No word the Vedas say. 


a i a RRR 


1. Bikhshugita, pp. 103-104. 
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Not thus the Manifest. How fair. How near. 
Gone is our thirst if only He appear,— 
He, to the heart is dear. 


The ever perfect Bliss eternally, 

Being and thought,—lo, Govind now is he, 
Spring of all sport and glee. 

Strength, courage, fame, the lofty spirit, lo—, 
All these we see my lower God bestow, 

This, Uddhav, thou must know. 

My eyes, if but a glimpse of God I get, 

Are healed ; escaped am I from out life’s net; 
Cancelled my sensual debt. 


In the lamp’s light all hidden things appear ; 
So when I think upon my God so dear 
The far-off God is here. ! 


A Pantheist. 


Eknath accepted, like the other bhakt: poets 
of Western India, the Hindu advaita or monistic 
philosophy. According to this vedantic doctrine 
God is unknowable and without qualities, and the 
only qualities which can be ascribed to him are 
‘being, intelligence and bliss,’ even such terms 
being inadequate. Along with this doctrine is 
the complementary teaching that the world as 
we know it is not true reality, but rather is illu- 
sory (maya). Only Brahman is real. And 
salvation is secured by the knowledge that there 
is no distinction between the individual soul and 
the infinite Soul, tat tvam asi (thou art that). 
When it is realized that the human soul zs the 
Supreme Soul, then one’s identity as an indivi- 


1. Macnicol, p. 51. 
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dual ceases to be, somewhat as a drop of water 
merges with the ocean. 

“God dwells in all, and yet we find. 

To him the faithless man is blind. 


Water or stones or what you will— 
What is it that he does not fill ? 


Lo, God is present everywhere, 
Yet faithless eyes see nothing there, 


If Ekanath unfaithful be, 
Then God he also shall not see.’? 

In several works Eknath clearly teaches this 
vedantic philosophy of the absolute oneness of 
the Atma, of which all apparent differences are 
but that one substance in various forms, ‘It is 
indivisible, unchangeable, and untouched by joy 
or sorrow. It is formless... That the Atma is 
the cause of joy and sorrow is to me altogether 
without proof. With the Atma there is no such 
thing as cause and effect, joy or sorrow. The 
Atma is absolutely one and alone. How can 
there be with Him either joy or sorrow? As 
when ghi is melted it has no form nor colour. 
But when it is congealed it looks white in colour 
and is in the form of granules. Now when the 
granules of the ghi assume that form, no joy or 
pain is given by one to the other. So the Atma 


_ which is alone and one, is many only in form.’ 


+ 


It is right thinking which secures release to the 


soul that is bound by duality. ‘By an unusual 
good fortune taking place in my former birth I 
see arisen in me the conviction that lam Atma, 


‘1, “Macnicol, p. 54. Be ‘Bhikshugita, { Pp. 91. 
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without a second. By means of this conviction 
I endure the various sorrows of life, recognizing 
no duality. The natural characteristic of a saint 
is his endurance of the joys and sorrows that 
come from duality. And this is my chief means. 
Through this I conquer my mana. This is the 
supreme means for acquiring the Supreme-Spi- 
ritual-Riches. This indeed was the conviction of 
the great rishis. This is the worship one renders 
to Vishnu. By this is acquired the conviction 
that one is Atma alone. By means of this the 
sorrows of duality do not afflict one. By means 
of this, one obtains eternal happiness. It is Right- 
Thinking (Viveka) that saves us in the difficult 
passage through samsara.’! 


The Guru. 


Eknath continually stressed the well-known 
Hindu doctrine that a Sadguru or good teacher 
is necessary for those who seek salvation. ‘There 
is no salvation except through the Sadgurw’ said 
Eknath in Anandalahari. ‘There is no necessi- 
ty for yoga, sacrifices, sacred places, austerities, 
abandoning the world, special religious acts, giv- 
ing away of property. The one essential is the 
worship of the Sadguru. The worship of the 


Sadguru is the supreme means of salvation.’? . 


It was a belief that came naturally to Eknath in 
view of his devoted service to Janardan. He 
believed that a guru was God manifest in human 
flesh, and therefore reverence, service and 
1, Bhikshugita, p. 102. 2, Eknath, p, 253. 
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obedience should be'rendered to him. He must 
have had Janardan and other saints in mind in 
the following verses : 


‘Saints great of heart and kind are ye, 
Fathers and mothers, unto me. 


So great the blessings you bestow, 
How can I praise you, I so low? 


For you have saved us, you have showed 
To us, dull men, the proper road,” 


Only by securing a suitable religious guide 
could one be sure of attaining salvation. “Such 
being the uncontrollable nature of the mana 
(mind) I will tell you the secret of how the mana 
can yet be controlled. Just as a diamond has to 
be cleaved by a diamond so the evil mind must 
be controlled by the good mind. And this only 
becomes possible when one has acquired the 
favour of a guru. The mana is the serving maid 
of the guru. The mana is always in fear of a 
sadguru. If the mana is placed at the feet of 
the sadguru, the Seeker finds satisfaction.” 


In Bhikshugita, the fruit of this relationship 
is seen in the decision of the repentant miser to 
become a sannyast. ‘All tendencies to wrong 
thinking were burned up. He made a complete 
burnt offering of anger and desire, together with 
all pride. Having thus made a burnt sacrifice 
of his evil tendencies, he became a Three-staff- 
sannyasi. And then, obtaining permission from 
his guru, he began with joy his care-free wander- 


1. Eknath, p. 55. 2. Bhikshugita, p. 78. 
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ings. Thus wandering over the country he 
suddenly appeared at Avanti. Hearing this, 
some very bad people gathered around him. 
They began a series of persecutions. Although 
they troubled hima great deal, still not for a 
moment did his feelings experience a change. 
He felt no anger whatever because of his right- 
thinking and complete self-control.” 


Asceticism, 


The preceding references have already indi- 
cated that Eknath was never weary of preaching 
against: selfishness and the evils of this world. 
He believed that, in the main, it was a sinful 
world and one ought to try and escape from it. 
Speaking of avarice, he wrote: ‘It isa general 
rule that a slave to wealth has no happiness in 
this life. In the act of protecting his wealth he 
suffers intensely, and if it leaves him, it is like 
death to him. In accumulating wealth there are 
great difficulties. In protecting it also there are 
great conflicts with others. In the loss of wealth 
there comes a breaking of the heart. A lover of 
money has to suffer in this life. And not only 
has he suffering in this life, but because of his 
wrong doings, his way is blocked for the Life-to- 
come. A miser can hope for no happiness or 
comfort.” 

Wealth brings many anxieties. ‘In the first 
place one has to labour hard to accumulate 
wealth. In the second place one has to labour 
1. Bhikshugita, pp. 57-59. Bhikshugita, p. 21. 
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hard to increase it. And even if one’s 
wealth has grown enormously, yet Avarice never 
says “It is enough”. Because the acquisition of 
wealth is thus connected with painful effort, and 
because to protect it requires intense anxiety of 
mind, it becomes a great strain on life, a care 
day and night. These money lovers are unable 
to trust wife or child, nor even mother or father. 
For the care of their property they are unable 
to place confidence in any one but themselves.” 


Speaking of the five partners of wealth he 
says: ‘He who does not make his own family 
happy ; he who does not give pleasure to him- 
self through various enjoyments, and he who 
does not spend his money in acts of charity, 
against him the five claimants of wealth become 
aroused. ‘hese five are, relatives, thieves, the 
king, fire, and disease through wrong living. 
These five claimants of wealth come forward to 
destroy wealth.’ ° 


In another place Eknath enumerates fifteen 
great evils which result from the love of riches. 
These evils are theft, murder, untruth, hypocri- 
sy, sensuality, anger, pride, arrogance, disunion, 
enmity, distrust, rivalry, immorality, gambling 
and drinking intoxicants. Those who love and 
pursue riches inevitably become entangled in 
such evils. * 


Still again, he speaks of the five sacrifices of 
wealth, or of methods by which one should get 


1. Bhikshugita, p. 23. 2. Bhikshugita, p. 14. 
3, Bhikshugita, pp. 25-40. 
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rid of wealth. These sacrifices are to the gods, 
ancestral spirits, living parents, Brahmans, and 
mankind in general. One should worship God 
with delight. One should make offerings to the 
departed ancestors. One owes to living parents 
obeisance three times a day. The honouring of 
a Brahman is an essential part of one’s religious 
duties. And finally, charity to the poor is 
a noble act. ! 


By thus giving away one’s wealth, the loss of 
wealth becomes a blessing. ‘It was formerly 
that I was really most unfortunate. Now]! have 
become most fortunate. Krishna is pleased 
with me. I have come to right-thinking and to 
the discarding of worldly things. My accumu- 
lation of wealth was the chief cause of my lack 
of knowledge. Hari has taken it away. By 
this he has shown me His rich favour.’ ” 


Mana or Mind. 


In his Bhtkshugita, Eknath develops the idea 
that mind is the cause of both joy and sorrow. 
He proceeds in this argument by the process of 
elimination. Joy and sorrow are not caused by 
the gods or atma or planets or karma or kala. 
They are caused rather by the organ of thought, 
imagination, willing and memory. 

In answer to the question of how the mana is 
created, Eknath says: ‘The peculiarity of the 
mana is most strange. To pure intelligence 
it brings the consciousness of I. That brings to 


1. Bhikshugita, p. 14. 2. Bhikshugita, p, 51, 
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that being the conception of being a living per- 
sonality which in turn brings to it the concep- 
tion that it possesses qualities (gunas). The 
power of the mana is such that it makes of the 
pure the impure, and forming a three-guna gar- 
land binds with it the knot of bondage to this 
worldly-existence. The atma thinking it has the 
same form as the mana experiences the right and 
the wrong doing of the mana. The One Sup- 
reme Atma is truly the relative, the friend, 
the close kin of every living being. (7vd).......-+-+ 
The mana’s.association with the individual siva 
is very close. Through it the living siva falls 
into a great delusion. Although he is really a 
non-doer, he experiences the results of actions 
and of failure to act.’ } 


Since the mana is thus evil and the cause of 
so much unhappiness and sensuality, it is neces- 
sary to find some way to control it. This con- 
trol is not easy to attain and requires tremendous 
efforts. ‘The method of peaceful restraining 
efforts will not work with the mana. It is most 
difficult to conquer this mana-enemy, who 
through births and deaths ever continue to 
attack us in their fulness of joys and sorrows. 
In the case of some other kinds of enemies, if 
they cannot be restrained, one can at least run 
rapidly away from them, and take refuge in 
some fort or castle, and find deliverance there. 
But the whole Three-worlds is too small a 


1. Bhikshugita, pp. 71-72. 
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place to make it possible to flee from the 
mana.’ * 


Right-thinking is helpful in controlling the 
mana. “One must, therefore, let Right-Thinking 
have free scope, which never recognizes any 
differences. That the mana should not slip 
away from Right-Thinking one should handcuff 
them together. So that when false thought 
comes to the mana, Right-Thinking may give it 
strong blows. Where wrong thought creates 
wrong doing, there Right-Thinking (Viveka) 
may rush in to drive it away.’ * 


And as usual, Eknath turns to bhakti to help 
him in his spiritual struggle for salvation. 
“Amongst the means for controlling the mana, 
bhakit is the chief. And in that the principal 
thing is repeating the names of God. Through 
His name comes purity of thought to one’s 
thinking, and the Seeker attains his proper spiri- 
tual state. There is no means that is more 
helpful than the name of God. By that Name 
comes the cleaving of the bonds that bind to this 
worldly-existence. Know this most certainly, 


O Uddhayv.’ 3 
Miscellaneous. 
A. Family Life. 


It was Janardan’s request that Eknath enter 
into matrimony because of the grandparents’ 


—- 


1. Bhikshugita, p. 82. 3.. Bhikshugita, p. 106, 
2. Bhikshugita, p. 74. 
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desire to have the family line carried on. His- 
tory records that Eknath’s married life was 
happy and congenial, his wife proving a real 
helpmate in his religious activities. It is not too 
much to assume that Eknath’s married experi- 
ences were in harmony with Janardan’s loving 
instructions to him and the hopes contained 
therein. Said the beloved guru: ‘Tf a bride 
comes to you of her own free choice, then with- 
out hesitation enter the marriage bond. There 
is no objection to your living the householder’s 
life, and thus freeing yourself from the possibi- 
lity of public scandal. Of all the superior 
ashrams, the Grihasthashram is the noblest. 
Here you can control the organs of sense, and 
can jn happiness carry on all your special duties. 
Such as kindness to all creatures, wearing away 
your body in deeds of benevolence to others, 
giving food to Brahmans, guests and the hungry, 
the worship of Vishnu with due ceremonials, 
kirtans performed in love, and the continued 
repeating of the names and attributes of God 
with the feeling of love.’ * 


In Eknath’s opinion, family life was _prefer- 
able to the life of a sannyasi if such a life was 
not wholly devoted to spiritual ends. Concern- 
ing sensual-minded sannyasis, he says the follow- 
me 

“Those who abandon their faithful wives and become 
sannyasis, are sent to hell when they die, 

It is true that they become sannyasis but in their 

minds they are thinking of women. 
1. Eknath, p. 63. 
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They have no faith in God's sacred name and they 
wrongfully think that woman is the cause of evil. 
Eknath of Janardan says that Krishna describes in the 

Gita what it means to be a true sannyasi.’ 


B. Transmigration and Karma. 


Like the other bhakti poets of Maharashtra, 
Eknath held to the venerable doctrine of karma, 
that every act in life necessarily works itself out 
in retribution in another birth. In contrasting 
it with aima, Eknath wrote: ‘ All that comes 
from karma is begotten of ignorance. The Atma 
is pure and beyond all, both knowledge and 
ignorance. Those who think that it feels the 
karma-begotten joys and sorrows are fools, result- 
ing from their illusions through consciousness of 
body. Karma is absolutely inanimate. The 
Aima is absolutely pure. Karma appears in 
variety. The Azma is the infinite all. Karma is 
ever bound and strictly limited. The Atma 
exists in the form of intelligenceand joy. Karma 
is illusory, begotten of Maya. The Atma is ever 
unassociated with Maya. Karma has no acquain- 
tance with Brahma. Where Brahma is there is 
no Karma. So in the true nature of the Atma, 
any relation with Karma is a false assumption. ' 


C. Creation. 


In explaining the facts of creation Eknath, in 
common with the other bhakti: poet-saints, held 
to the Sankhya system. This system is a dual- 
ism, denying the Supreme, and teaching the 


1. Bhikshugita, p. 95. 
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existence of prakriti (matter) and purusha, or 
innumerable individual souls. Each soul is an 
eternal self-conscious spirit but without power to 
act. Emancipation results when one realizes 
the true relation between soul and matter. From 
five subtle elements are evolved the five gross 
elements of earth, air, water, fire, and ether, and 
all substances are made up of these gross ele- 
ments in varying proportions. 


D. Caste. 


One of the most controversial phases of Ek- 
nath’s life concerns his relationship to caste. 
Did his opposition toa narrow caste spirit involve 
a break with the caste system? The answer 
would seem to be in the negative. There are 
many passages which show that he was a free 
lance to some extent and did not hesitate to break 
caste rules when his conscience dictated such 
action. On the other hand, it is equally true 
that Eknath was not a social reformer or one 
who definitely broke with the caste system. He 
possibly went further in defying caste regulations 
than some of the other saints; yet he did not 
carry his views to the extreme of living outside 
his caste group, and he did not hesitate to place 
the Brahman caste first in the order of impor- 
tance. 


Some of the references to caste in his poetry 
are: ‘God does not regard caste.’ “ To God high 
and low are the same.’ ‘ All castescan be saved.’ 
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In other passages he taught that just as Brah- 
mans without true devotion would go to hell, so 
Shudras with true devotion would be found in 
heaven. It was his firm conviction that God 
was in all men and therefore he did not hesitate 
to befriend the outcastes whenever they appeal- 
ed to him for assistance. 


‘They say that women and Shudras belong to a low 
caste. 


But when you say that God dwells everywhere, then 
is He not in the heart of a Shudra? 


Has not a Shudra come from the same place as the 
Brahman ? 


Is he not also composed of the five elements. 
Has he no birth; has he no death ? 


Eknath says,_You are misguided when you say that a 
Shudra belongs to the lowest class.’ 


E. Kirtans. 


Concerning the value of Airtans in the reli- 
gious programme, Eknath wrote: 


‘That man alone enjoys a kirtan whose heart is pure. 
All other sinners are wretched ; in all the three worlds 
they will not find happiness. 


When the kirtan is not enjoyable, there difficulties are 
sure to come. 


Eknath of Janardan says: Perform kirtans daily.’ 
F, Attitude toward Idolatry. 


One cannot read the poetry of Eknath without 
feeling that he was a sincere theist. He was a 
worshipper of God, the Spirit, and often spoke 
of there being but one true spiritual God. In 
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some of his poems, he inveighed against idolatry 
as the following verses show: 


‘ Even though born as human beings, there are foolish 
people who do not try to know the true God. 

They make Gods of stone and smear them with lead 
colour. 

Before such gods ignorant people make foolish vows 
and trouble themselves needlessly. 

By doing such things they lower God and also lower 
themselves. 

Eknath says that such worship is like worshipping a 
donkey.’ 


Or again: 
‘ Worshipping God as an idol is worshipping him in a 
wrong way. 


When God is in a man’s heart, why should that man 
seek Him elsewhere ? 


People take a handful of tulsi leaves and offer it to a 
lifeless stone idol. 

Or to the linga of Shiva they offer the leaves of the 
Bel tree. 

Similarly those making sacrifices tie a goat’s mouth, 
kill it, and offer it foolishly to God. Thus they 
offer the Soma sacrifice. 


In the same way, they tie around their wrists a sacred 
thread called the ananta ( with fourteen knots ). 


Eknath says that faith in the true God means every- 
thing.’ 


Notwithstanding such verses, Eknath worship- 
ped idols continually and in view of the miracu- 
lous events narrated by Mahipati, one wonders 
whether Eknath did not at times attribute mirac- 
ulous powers to the idol itself. Was it merely 
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a meaningless symbol? To the present writer, 
it seems certain that Eknath did at times have 
faith in the spiritual significance of the idol itself. 
At other times, the idol was doubtless a mere 
symbol, calling the spiritual God to mind. 


G. Ethics. 

All through his poetical works, Eknath contin- 
ued to emphasize the supreme importance of 
maintaining high ethical standards. To worship 
God with true devotion was to try to live a pure 
and sincere ethical life. The two were neces- 
sarily synonymous. How could there be true 
bhakti without purity of life and heart? Again 
and again Eknath stresses this practical, ethical 
side. One must have a pure mind. One must 
have sincerity. Especially in the Eknathi Bhaga- 
wata, Eknath stressed universal moral truths 
such as ‘absence of hypocrisy, true love of God 
and man, truth and honesty, purity, sacredness 
of marriage, condemnation of immorality, sel- 
fishness, avarice, drunkenness and other forms 
of vice.’ } 

Concerning humility, he wrote : 

“He who observes austerities, penance and contem- 
plation, cannot hope to attain the true knowledge of 
Brahman. 

On the contrary disappointment fills his heart with 
anger. 

If a man is proud over attaining Brahman by the 
power of penance, it is of no use to him, 

Eknath says that one must be a suppliant and thenall 
differences vanish away.’ 


1, Eknath, p. 257. 
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In the following verses he emphasized the 
spiritual importance of having respect for 
parents :-— 


‘A man who looks upon his mother and father as both 
God and guru is indeed blessed. He is nota man 
but God Himself. 


Eknath of Janardan says that such a man looks ‘upon 
his parents as the three Gods themselves.’ 


‘Blessed is the man who, morning and evening, 
bows down to his parents. 


That man is truly meritorious who reverently wor- 
ships his parents. 


Eknath says that the man who faithfully serves his 
own parents is greater than God Himself.’ 


Criticism. 


In sketching the life of Eknath, the question 
naturally arises, how does he rank in comparison 
with other religious teachers, not merely in 
India, but of the world as a whole? This 
question cannot be answered without an expla- 
nation of just what is the basis of judgment. 
Eknath was achild of his day and his environ- 
ment. Born into a devout Hindu home, he 
inherited a definite religious tradition which 
included a great many beliefs that to-day would 
be characterized as superstitious. While he 
took liberties with Hindu customs, in the main 
he faithfully followed in the footsteps of his 
fathers. Hence we must not forget this, for 
example, when passing judgment on his aiding 
others to end their lives or in the manner of his 
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own death. Taking Samadhi was an approved 
religious practice of Hinduism in his day. Ek- 
nath was a theist but he also sat in» reverent 
worship before idols, and it is probably true, if 
we are to judge from incidents in Mahipati’s 
account, that he attributed miraculous powers 
to idols. From the Christian standpoint, there- 
fore, there are numerous phases of Eknath’s 
beliefs and practices which cannot be approved. 
Those who believe in Christ’s teaching about 
God, man, the universe, sin and salvation can- 
not but feel that Eknath’s teaching was partly 
erroneous. Judging from either the Christian or 
the humanitarian standpoint, the world has 
moved far beyond some of Eknath’s cherished 
views. 


Such criticism, however, does not affect Ek- 
nath’s discerning understanding of ethical values. 
On the ethical side, Eknath ranks high among 
religious teachers of India. Sincerity was the 
keynote of his character. As he taught, so he 
lived. Within the limits of his environment he 
practised brotherhood. , He may not have been 
a religious reformer in a strict sense, or the cre- 
ator of a new religion, but he demonstrated:in 
his own life those qualities that are the product 
of a deeply devotional spirit. Although we may 
not agree with many of his teachings, we gladly 
acknowledge the beauty of his character. 
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The Saint. 


Eknath’s Spirit of Devotion. 


One of Eknath’s most outstanding qualities 
‘was the fervour of his devotional spirit not alone 
toward God but also towards his beloved guru. 
He gave himself completely to worship, holding 
nothing back, as is well evidenced by his devo- 
tional poetry. One of the chief criticisms by the 
Vedic Brahmans was that Eknath taught the 
bhakit worship with so much enthusiasm as to 
lead all his hearers astray. And this very ab- 
sorption in bhakti worship enabled Eknath to rise 
above the petty jealousies and bickerings of his 
neighbours. Mahipati says that the Brahmans 
flung their insults at Eknath because they did 
not think of Govind in their hearts and experi- 
ence loving delight. As for Eknath, * Whether 
any one reviled him or praised him, he looked 
upon every one as Janardan in visible form. So 
while some honoured him, and others dishonour- 
ed him, he paid no attention to the joy of the 
one or the pain of the other.’ ? 


The Spirit of Forgiveness. 

It was perhaps Eknath’s forgiving spirit which 
has most endeared him to the people of Maha- 
eo Bhneth, BQ 
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rashtra. He never retaliated, no matter how 
severe was his persecution. He had loving feel- 
ings for all, both friends and enemies. One of 
the most familiar illustrations of Eknath’s forgiv- 
ing spirit concerns the Muhammadan who spat 
upon him after he had bathed in the river. Ma- 
hipati tells the story thus: ‘ Eknath had finished 
his bath in the Ganga and was returning to his 
home. There was an insolent Muhammadan 
sitting by the city gate. Just as he was about 
to spit on the ground, Eknath came by on the 
street. As the Muhammadan spat toward the 
ground the spittle fell on Eknath’s person, but 
this did not excite him to the least anger. His 
feelings could not be hurt. Just as the earth is 
absolutely forgiving, so was Shri Nath in his 
character. There are some who worship the 
earth, others throw the vilest filth upon it. Just 
as the earth keeps her joy or her pain to herself, 
and has the characteristic of neither showing her 
affection nor her anger. So when this ignorant 
man unwittingly spat on Eknath’s person he did 
not burst into rage, but rather greatly pitied the 
man. “ This fellow has certainly committed a 
wrong” he said, “and will goto hell. I must 
therefore now think of some means by which he 
will repent.” With this thought in mind he again 
bathed in the Ganga, and returning to his home, 
worshipped Vishnu. First offering the food to 


the gods and fire, the dinner with the Brahmans 

was continued and finished. He then placed in 

a vessel food enough for two men. He took it: 
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to the house of the Mahommedan, who had 
spitten on him. And bowing reverently to the 
man Eknath said, “ Kindly accept this favour.” 
As the Mahommedan removed the cover he saw 
that it was divine food, and remembering his 
fault he repented; “J, an insolent fellow, a 
supreme villain, a hater of Brahmans, the lowest 
of the vile, spat upon you without giving the 
least thought to what I was doing. You are in 
this city a man of goodness, honoured by all. 
Your greatness, forgive me the wrong.” And 
with this he prostrated himself on the ground. 
Shri Nath lifted him up and lovingly embraced 
him and said, “If I had watched my steps more 
carefully you would not have been guilty of this 
fault. This fault committed unwittingly and 
‘suddenly belongs to you only in the slightest 
degree. And now that you have repented of it 
an your heart, there is no other penance needed 
than this repentance. And now remember that 
the offence of having spitten upon me no longer 
exists.” With this Eknath returned to his 
home.’ } 
Friendliness and Kindness. 


Forgiveness and friendliness are closely akin ; 
because Eknath was forgiving, he was naturally 
friendly. Although he had promised his son, 
Hari, on no account to eat food that was cooked 
by others, yet rather than disappoint a poor 
widow, he broke what he regarded as an unfor- 
tunate promise, and aroused the anger of his son. 


1. Eknath, pp. 200-201. 
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Although he was fully aware that his action 
would enrage the Brahmans who _ jealously 
watched him, rather than hurt the feelings of 
Ranya Mahar and his wife he agreed to dine at 
their house. The accounts of Eknath’s life are 
filled with such incidents, showing how large 
were his sympathies. 

One incident narrated by Mahipati tells of 
Eknath’s kindness toa Mahar boy. ‘One day 
Eknath came down to the Ganga. After finish- 
ing the Brahmayadnya he was about to hurry 
home. It was in the month of Va:shakha when 
the sun was scorching hot, and the sand bank of 
the Ganga was intensely heated. On the sand 
a little boy was crying loudly. When Eknath 
saw the sight his heart melted with pity. “ He 
will lose his life at once” thought he, and so he 
lifted him up, carrying him on his hip. Eknath 
wiped the boy’s eyes with his garment, and spoke 
comfortingly to him. “Tell me where your 
home is” he said. The small child was unable 
to speak, but with its hand pointed to where it 
lived. As they came near the hovel the child’s 
mother approached. When the child saw her, 
it cried out, ‘‘ Mother, Mother.” Eknath then 
realized the situation. “She appears to be a 
Mahar woman ” he said to himself. The moment 
Eknath put the boy down he ran quickly to his 
mother. Eknath returned to the Ganga and 
bathed with all his clothes on. Then returning 
to his home he finished his meal with joy.” 


1, Eknath, p. 102. 
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Another incident narrated by Mahipati tells 
of Eknath’s kindness to a thief, and it was not 
the only time that he befriended such unfortu- 
nate people. This thief in question had been 
released from the stocks and in an ers 
condition had finally wandered into one of Ek- 
nath’s kirtans. After the kirtan was finished the 
people left but the thief continued to remain 
there. As told by Mahipati, ‘Eknath happened 
to cast his glance toward where the outcaste 
was sitting. When he came near to look he 
beheld a person like a corpse but stillalive. There 
was no strength left in his body. Such was the 
sight that met his eye in the wadz. The com- 
passionate Eknath felt his heart melt with pity. 
He sought to question him but the man made 
no reply other than that of a sign, by putting his 
hand to his mouth. Shri Nath understood its 
meaning. ‘ This fellow is suffering from hun- 
ger,” he said, and at once going into the house, 
awoke his wife. Girjabai reverently touched her 
forehead to his feet, exclaiming, ‘‘ Tell me your 
wish.” ‘ The videhi replied, “A sick and starving 
man is sitting out inthe yard, so whatever you 
can prepare in a moment’s time and suitable for 
him, get it ready at once.” No sooner was the 
command given than she quickly lighted the fire 
in the chul. She had some wheat flour at hand 
and this she cooked. She added sugar and milk 


to it, and came out with it into the yard. Shri 

Nath then with his own hands served it to the 

man from his dish. And lest the man, having 
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eating too freely he lovingly fed him small 
quantities at a time, gave him water in an 
earthen dish, causing hi drink every now 
and th Finally the man’s life, that has its 
origin in food, came back to him, and what were 
the prisoner’s first words? “O merciful one to 
the poor, O friend of the helpless. Blessed, 
blessed one. I have experienced your kindness. 
You have taken me, a helpless one, to yourself, 
and have quickly relieved me of my distress. I 
am an outcaste,a Mahar. I became a thief for 
my stomach’s sake. When my deed became 
known in the court of justice I was severely beat- 
en. My body became emaciated. They then 
released me from the stocks. Hearing the sound 
of your kirtan, I ran away here.”’ Eknath listen- 
ed to the unmentionable’s reply and quickly 
assured him that he might remain there until his 
strength returned. He then gave him clothes, 
and a place to sleep in the manger. Eknath 
then re-entered the house and sat repeating the 
names of God. For a very short time he paid 
his respects to sleep, and awoke very early in 
the morning. He returned from his bath in the 
Ganga, and performed all his customary rites. 
He then at once sent information to the mayor 
of the town, saying, ‘‘ Your prisoner came to my 
house last night.” The mayor replied, “ Your 


greatness, you have accepted him. It is not now 
for us to punish him.” Such was his only reply. 
After the Brahmans had dined, Shri Nath served 
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the prisoner with food. At night the prisoner 
lovingly listened to the irtan. Finally full 
strength came back to his body. Heate the food 
of Eknath. His evil mind left his body. He 
began to worship Shri Hari with affection.’? 


Industriousness. 


Those who are familiar with Eknath’s written 
works need not be told of his abhorrence of laz- 
ness. Like other bhakti poets he slept but little 
and was abstemiousin his habits. His days 
were largely spent in devotional activities, lite- 
rary work, giving kirtans, and doing good deeds. 
In an unselfish life such as his was, his 
thoughts were on others rather than on himself. 
Concerning his faithfulness to duty, there is an 
amusing incident in which he made a mistake 
while keeping Janardan’s household accounts. As 
told by Mahipati, ‘Eknath went off by himself 
to balance the account. He found in it an error 
of one adhela. ‘This greatly distressed his mind. 
He added oil to the lamp and went over the 
account again and again. Two and a half watch- 
es of the night thus passed, he conquering his 
drowsiness and keeping awake. Not willing that 
his guru should suffer any loss, he kept up his 
search for the missing adhela. Suddenly the 
account balanced to his great joy. He burst out 
laughing and slapped his thigh. Just then Janar- 
dan happened to come and watch him from 
behind. “What good thing have you found?” 
said he. “What are you so happy about that 
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you should be now laughing?” Hearing his 
sadguru’s voice Eknath touched his forehead to 
the feet of his guru. “In looking over the 
account”, he replied, “there was an error of one 
adhela, 1 have just discovered it andam feeling 
very happy.” “Now” said Janardan, “I want 
you to concentrate your mind in the same way 
on Krishna. Only by so doing can you attain your 
highest well being in this life below.” This is 
the comment Janardan made.’ 


As a result of this incident, Eknath wrote the 
following abhang : 


_‘Janardan is the Lord of three worlds. 
He opened an account with me. 
The account was for large amounts, and always in the 
name of Ram. 
He gave me “I am he” as his bond. I reverently 
accepted it. 
He gave me garments of love. I received from him 
the leaves of salvation. 
I quickly built the city of Absorption-into- Brahman. 
I went and sat in the bastion of Chaitanya. 
I will collect the revenue of Self-knowledge and I will 
send it to my Svami. 
By the hands of the saints will I send the balance of 
accounts, 
Bhakti will be the beautiful receipt. 
Such are the business relations I acquired through 
punya in a former birth, 
I am fully satisfied in Janardan.’ ? 


Influence for Good. 


A careful study of the various accounts of 
Eknath’s life will convince the student that he 


1. Eknath, p. 15, 2. Eknath, p. 16. 
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exerted a profound influence for good in his 
native city and its neighbouring villages. He 
was adept in what we know to-day as ‘personal 
work.’’ Those who were evil-minded or who 
hated the good found it difficult to retain their 
evil. passions and desires after contact with 
Eknath. Brahman pandits who persecuted him 
were won by his forgiving spirit and became his' 
Joyal disciples. Although learned, he was ex- 
tremely humble and had compassion for every 
living creature to an extraordinary degree. 
Although a member of the proud Brahman 
caste, he rejoiced in opportunities for befriending 
the outcastes. Whether we measure him by 
ancient or modern standards ; by his own profes- 
sion of Hinduism or by the demands of univer- 
sal moral truths, we must recognize that Eknath 
was a loyal husband, an affectionate father, a 
friendly neighbour, and a devout worshipper of 
the God who held his allegiance. Scrupulously 
sincere, he practised what he preached. Loyal 
to his principles, he allowed no persecution or 
criticism to swerve him from his chosen course, 
Often the victim of malicious gossip, he main- 
tained a loving attitude towards all, whether 
friends or enemies. To read his poetry and to 
become familiar with his life cannot be but a 
benediction to all earnest students of religion 
who are seeking to know more of the spirit of 


God in the life of man. And although, as in the 

case of other religious leaders it is possible to 

criticise or pick flaws, still, measured by moral 
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standards as applicable to all religions, Eknath’s 
character shines out as one that is both beautiful 
and lovable. The secret of his life lay in his 
Spiritual hunger and search for God. 


“O Merciful One, Purifier-of-the-sinner, 
Give attention to my words. 


I am lowly, poor, the lowest of the low, 
Therefore it is that I have come to Thee. 


Freeing me from my distresses, O God, 
Make me to serve Thee with all my heart. 


This is my, Eka Janardan’s, fixed thought, 
And I have no secret to keep from Thee. 


Thy fame is in the three worlds, 
That Thou hast saved innumerable sinners. 


It is because my heart has already believed this, 
That I cling tightly to Thy feet. 


I, Eka Janardan, am Thy darling child, 
So now take care of me.”! 


1. Stotramala, p, 28, 
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Abhang. 


Acharya. 
Adhela. 
Arati. 


Ashrama. 


Aima. 


Avatara, 


Bhajan. 
Bhakta. 


Bhakti. 


Bhakti- 
marga, 


Glossary of Marathi Words. 


A. 


A particular form of poetical composition. 
The popular metre used by many of the poet- 
saints. 


The head of a religious sect. 
A copper coin, the value of half a pice. 


The waving of a burning lamp around an 
idol. Orthe poetry sung on such an occasion. 


The dwelling place of saints or religious 
devotees. 


The soul, either of the universe, or the 
human soul. The human soul being but a 
form of the supreme soul or Paramatma. 


The coming down toearth of a divine 
being. A descent. 


B. 


Verses sung in worship. 


A worshipper of God, generally belonging 
to a special religious group. He who wor- 
ships by loving devotion. 


The worship of God, expressed ‘by loving 
devotion and reverence. It implies sincerity 
and purity of heart toward God. 


The way of Bhakti. Securing of deliver- 
ance from rebirths by throwing oneself upon 
God’s mercy, asking forgiveness for sins, and 
thus securing God’s free gift of salvation. A 
process that involves change of heart and 
moral purity. 


Brahman. 


Charitra. 
Chipla. 


Chul. 


Darshana. 
Dasara. 
Divali. 
Dnyana. 


Dnyana- 
marga. 


Gayatri. 


Ghatika. 
Ghat. 


Ghi. 


il 


The one eternal principle in which all 
things exist. The one eternal reality. 


C. 


A biography. The recounting of historical 
events or exploits. 


A musical instrument consisting of two 
pieces of wood rattled together. 


A fire place. 
D. 


Obtaining a view of an idol, in an attitude 
of reverence. An act of worship. 


A Hindu holiday, commemorating the 
martial campaigns of the Maratha kings. 


A Hindu holiday, or New Year, called the 
festival of lights. 


Generally refers to religious knowledge. 


The way of knowledge. Obtaining re- 
lease from the cycle of rebirths by intuitive 


knowledge. It is the highest type of Hindu 
salvation in the minds. of great religious 
teachers, 


G. 


A sacred Vedic verse repeated by Brah- 
mans in their devotions. 


A period of 24 minutes, 


A mountain range, or a . bas through the 
mountains. 


Clarified or melted butter, used in cooking 
and in worship. 


Guna. 


Guru, 


Haridas. 


Jap. 


Kadaba. 


Kaliguga. 


Kalpa. 


Karma. 


Karma- 
marga. 


Kirtan. 


Kshetra. 
Kulkarni. 


iii 
A quality of mind; a virtue; a term used 
in Hindu philosophy. 
A spiritual preceptor; a religious teacher. 


H. 


Worshippers of Hari, another name for 
Vishnu. 


J. 


The repetition of the names of God. Generally 
a rosary is used when God’s names are 
repeated. 


K. 


The stalks of the cereal plant called 
Jondhala or Jivart. 


The fourth or present age of the world, 
sometimes called the evil age. Its duration 
is said to be 342,000 years. 


A day of Brahman, consisting of +432 
million years. 


Generally refers to the law of cause and 
effect or religious fate. The religious destiny, 
determined by the good or evil actions 
performed in former births. 


The way of works. Seeking salvation 
by the performance of virtuous deeds, rites 
and ceremonies. 


Praising or worshipping God with music 
and singing. A religious song. A spiritual 
message delivered in the form of music. 


A sacred spot. A place of pilgrimage. 


A village clerk who keeps the village 
records, 


Mahant. 


Maha- 
bharata. 


Maha- 
rashtra. 


Mana. 


Mandap. 
' Mantra. 


Maya. 


Moksha or 
Mukiz. 


Namaskar. 
Nirguna. 
Nivritti. 


Ovi. 


iv 
M. 


The head of a religious order or sect. 


The epic poem which recounts the wars. 
between the Pandavas and Kauravas. 


It means the great nation and refers to 
that section of western India occupied by 
the Maratha people. 


A Hindu term that refers to mind or the- 
organ of thinking. 


A structure built for festal occasions. 


A sacred verse which is felt to have- 
supernatural power and to secure blessings 
by its repetition. 


The accepted meaning is illusion. Its 
philosophical meaning is that the world is. 
maya or illusory or transient as compared 
with Brahman or eternal reality. 


The soul’s release from the cycle of re- 
births. It may refer to the reabsorption of 
the individual soul into its ultimate source- 
or Brahman. 


N. 


A reverent or respectful salutation, gener- 
aliy by joining the palms of the hands and 
bowing the head. 


It means without qualities and usually 
refers to Brahman or the eternal reality 
which cannot be described. 


The ceasing of all worldly contacts. 
oO. 


A special form of Marathi poetry, gener-- 
ally used in didactic passages. 


Paduka. 


Pansupart. 
‘etc. 


Pap.: 


Peth. 


Pradak- 
shina. 


Prahar. 


Prakrits, 
Purusha. 


Prasad, 


Punya. 


Puranpols. 


Purana. 


Purantk, 


Ramayana. 


v 


P. 


The impression of a foot on a memoria} 
stone, worshipped by religious devotees. 


A piper-betal leaf with areca nut, lime 
Used for chewing. 


The Hindu word for sin or evil, corre- 
sponding with pumya which means goodness. 


A section or division of a city. 


Walking around a sacred object, keeping 
the right side toward it. 


An eighth part of 24 hours. 


Terms used in the Sankhya philosophical 
system. Prakriti refersto matter or nature, 
and Purusha to soul or life or activity. 


A gift given as a mark of religious favour 
or food presented to an idol to be distribut- 
ed among worshippers. 


The abstract term referring to holiness or 


goodness. 
A wheat cake with sugar stuffing. 


A special class of sacred Hindu literature 
that contains popular stories about the gods, 
creation etc. 


One who publicly reads and expounds 
the puranas. 


R. 


The Hindu epic which narrates the story 
of Rama and Sita. ° 


Sadguru. 


Sadhana. 


Saguna. 


Samsara. 


Sannyasi. 


Satchid- 
ananda,. 


Sadhu. 


Sashtanga 
namaskar. 


Sayujyata. 


Siddhi. 


Shraddha. 


yi 
S; 


Generally means the best teacher. One 
who is a true religious guide and preceptor. 


Refers to the means which a religious 
devotee may employ to secure release from 
the cycle of rebirths. 


With qualities. It generally refers to 
God as a personal being, with qualities that 
can be described. Such Gods may either 
be avatars or idols. 


The affairs of this world. The cares and 
entanglements of this life. 


An ascetic or one who has broken with 
the world. One who.renounces all ties with 
this life. 


Being-intelligence-bliss. The only three 
adjectives which, according to Hindu teach- 
ing, may be properly applied to the one eter- 
nal reality or Brahman. 


A saint or holy man. A man of deeply 
religious nature, devoted to the worship of 
God. It is often used for itinerant pilgrims. 


Prostrating oneself so that all eight parts 
of the body touch the ground. 


The final state in the process of deliver- 
ance, the others being salokata, samipata 
and sa@rupata. Sayujyata means absorption 
into Brahman. 


A supernatural power acquired by magic- 
al processes, 


Funeral ceremonies in honour of departed 
relatives. 


The 


Shudra. 


Shanti. 


Shloka. 
Shrutt. 
Stotra. 


Svamei. 


Tapa. 


Tirtha. 
Tulsi. 


Upanishad. 


Upasana. 


Vatkuntha. 


Vairagt. 


vii 


The serving class among the Hindus, or 
the fourth great caste. The others are the 
Brahman or priestly class; the Kshatriya or 
warrior class; and the Vaishya or mercan- 
tile class. 


Inner peace. 


A poetic verse, generally of four lines. 
Generally refers to the Vedas. 
A hymn of praise or a prayer. 


An honorific title, usually referring to a 
master or proprietor. Frequently applied to 
a holy person. 


T. 


Religious austerities, practised in order 
to secure salvation. 


A sacred spot or place of pilgrimage. 


A plant that is very sacred to Hindus 
and is generally grown in the garden of a 
Hindu home. Its leaves are frequently 
used in worship and ceremonies. 


U. 


Hindu philosophical literature, greatly 
venerated. 


A service of worship. 


V. 
The heaven of Vishnu. 


A religious devotee who has subdued his 
passions. One who has renounced sensual 
pleasures. 


Vedas. 


Vida. 


Videhi. 


Viveka. 


Wada. 


Yama. 


‘Yoga. 


Yogi. 


Yojana. 


Viii 


The oldest and the most revered of the 
Hindu scriptures. The four Vedas are the 
Rigveda, the Yajurveda, the Samaveda and 
the Atharvaveda. 


It refers to the betel leaf and areca-nut 
which is chewed, usually after a meal. 


One who is without a body. A tempo- 
rary absorption of the mind. 


Right-thinking, or spiritual discernment. 
W. 


A division of a town, or a stately man- 
sion. 


Y. 


The god who rules over the regions where 
departed spirits have gone. 


The process of seeking salvation by 
means of meditation and contemplation. 
Spiritual exercises. 


One who performs meditation or who is 
supposed to possess miraculous powers by 
the practice of Yoga. 


A distance of eight miles. 


[NOTE.—This glossary is very brief and is not an 
attempt to give exhaustive or detailed information. In 
preparing it, I desire to acknowledge my indebtedness to 
Dr. J. E. Abbott's translation of Mahipati’s life of Tuka- 
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Amritaraya, 74 
Anandalahari, 84, 93 
Anubhavananda, 84 
Asceticism, 95 

Atma, 91, 101 
Atmaram Ramdasi, 74 
Aurangabad, 2 
Avanti, 95 


Badrinath, 25 

Benares, 25, 75 

Bhagavata Purana, 35, 40, 51, 59, 
74, 75, 84 

Bhakti, 4, 76, 85, 90 

Bhaktimarga, 75 

Bhaktavijaya, 18 

Bhaktalilamrita, 18 

Bhanndas, 19, 83 

Bhavartha Ramayan, 76 
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Bhima, 32 
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Bijapur, 2 

Brahma, 91 

Brahmadev, 55 


Caste, 102 

Chaitanya, 4 

Chandrabhat, 23, 74 

Chandravati, 74 

Chandragiri, 74 

_ Chatushloki Bhagavata, 23, 74 
Chintopant, 42 

Creation, 101 


Dasopant Digambar, 41, 74 
Dattatraya, 50 
Devadas, 74 
Devadhar, Mr. G. K., 16 
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Ganga, 62, 68 
Gangabai, 43 
Gandhi, Mr. M, K., 17 
Garbe, Prof., 5 
Gavaba, 47, 76 
Gayatri, 82 
Ghatikas, 61 

Ghi, 92 

Girzabai, 29, 42 
Gita, 73 

Godubai, 42 
Gokhale, 16 
Grahasthashram, 100 
Guru, 93 


Hari bhakta, 86 
Hari, 42, 71 
Hastimalika, 82 
Hinduism, 107 
Hyderabad State, 20 


Idolatry, 103 
Indra, 56 


Janardanpant, 21, 50, 64, 74, 100 
Jayaramsuta, 74 

Jiva, 98 

Jivanmukta, 83 


Kadaba, 65 

Kala, 97 

Karma, 97, 101 
Karmamarga 75 
Karnatak, 52 

Karve, Prof. D. K, 16 
Keshavsvami, 75 
Khanderaya 74 
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Kolhapur, 2 

Krishna, 90 
Krishnadayarnava, 74 


Krishna Shri Khandya, 58 Sadguru, 93 
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Samsara, 93 
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Ninefold path, 88 
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Transmigration, 101 
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Purans, 26 
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